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INTRODUCTION
When and Why Revealed?

The subject-matter of this SGrah indicates that it was revealed
during the last stage of the Holy Prophet’s residence at Makkah, when
the Quraish were considering the question of killing or exiling or
lmprisoning him. At that time some of the unbelicvers put this question
(probably at the instigation of the Jews) to test him: “Why did the
Israclites go to Egypt?” This question was asked becanse they knew that
their story was not known to the Arabs for there was no mention of it
whatever i their traditions and the Holy Prophet had never even
referred to it before. Therefore they expected (hat he would not be able
, Yo pgive any satisfactory answer to this question or would first evade it,
~and afterwards i1y t0 enquire about it from some Jew, and thus he wou!d
. be totally exposed. But, contraty to their expectanons, the tables were
twned on them, for Allah revealed the whole story of Prophet Joseph
then “and there, and the Holy Prophet recited it on the spot. This put the
Quraish in a very awkward position because it not only foiled their
scheme but also administered a warning to them by aptly applying it to
*helr case, as if to say, “As you are behaving towards this Prophet,
exactly in the same way the brothers of Prophet Joseph behaved towards
him; s¢ you shall meat with the same end. ™

Objects of Revelation

From the above it is clear that this Strah was sent down for two
~ objects:
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The first object was to give the proof of the Prophethood of
Muhammad (Allah’s peace be upon him), and that too, the one
demanded by the cpponents themselves sa ag 1o prove conclusively that
bis knowicdege was not based on mere hearsay, but was gained through
Revelation. This aspect has been stated expiicitly  in its introductory
verses and explained plainly in its concluding portion,

The second object was to apply it to the Quraish and warn them
that ultimately the conflict between them and the Holy Prophet would
end in his victory over them. As they were then persecuting their
brother, the Holy Prophet, in the same way the brothers of Prophet
Joseph had treated him. The Quraish were told indirectly that they would
also fail in their evil designs just as the brothers of Prophet Joseph had
failed In hig case, even after casting him into the well. This is because
none las the power to defeat the Divine will, And just a3 the brothers of
Prophet Joseph had to humble themselves before him, so one day the
Quraish shall have to beg forgivensss from their brothet whom they
were then trying to crush down. This, too, hag been made quite plain in
v. 7. "Indeed there arc signs in this story of Joseph and hus brothers for
these inquirers from among the Quraish. ™

The fact is that by applying this story to the conflict, the Qur’an
had made a bold and clear prophecy, which was fulfilled literatly by the
events that -happened in the succeeding ten vears. Hardly two years had
passed after its revelation, when the Quraish conspired to kill the Holy
Prophet like the brothers of Propher Joseph, and he had to emigrate
from Makiah to Al-Madinah, where he gained the same kind of power
as Prophet Joseph had gained in Egypt. Again, in the end the Quraish
had to humble themselves before him just like the brothers of Prophet
Joseph, when they humbly requested, “Show mercy to us for Allah
rewards richly those who show mercy” (v 38), and Prophet Joseph
generously forgave them, (though he had complete power to wreak
vengeance on them,) saying, “, . . today no penalty shall be inflicted on
you. May Allah forgive you: He is the greatest of all those who forgive”
(v, 92}. The same story of mercy was repeated, when after the CONgu&st
of Makkah, the crest-fallen Quraish stood meekly before the Holy
Prophet, who had full power to wreak his vengeance on them for each
and every cruclty committed by them. But instead, he mearely asked
thenl, “What treamment do vou expect [rom me now?” They replied,
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“You are a generous brother and the son of a generous brother.” At
this, he very generously forgave them, saying, “I will give the same
aNSWer 1o your request that Joseph pave to his brothers: *, | . today, no
penalty shall be inflicted on you: you are forgiven®.”

Topics of Disﬁussinn

Moreover, the Qur’an does not relate this story as a mere
Rarrative but uses it, as usual, for the propagation of the Message in the
' fnllnwum Ways:

Throughowr the narrative the Qur’an had made it clear that tha
faith of Prophets Abraham, Iseac, Jacob and Joseph (Allah’s peace be
upon them all) was the same as that of Prophet Muhammad ¢ Allah’s
peace be upon him) and they invited the people o the same Message to
which Muhammad (Allah’s peace be upon him) was inviting thﬁm

Then it places the characters of Prophet Tacob and Prophet
Joseph side by side with the characters of the brothers of Joseph, the
members of the trade caravan, the court dignitary, Al-‘Aziz of Egvpt
and his wife, the “ladies” of Egypt and the rulers of Egypt and poses a
silent question to  the reader, as if to say, “Contrast the former
characters moulded by Islam on the bedrock of the worship of Allah and
accountability in the Hereafier with the latter moulded by &uffand
“ignorance” on the worship of the world and disrepard of Allah and the
Hereafter, and decide for yourselves which of thes:: two patterns you
would choose.”

The Qur’an has used this story to ‘bring forth another truth;
whatever Allah wills, He fuifils it anyhow, and man can never defeat
His plan with his counter-plans nor prevent it from happening nor
change it in any way whatever. Nay, it ofter so happens that man adopts
sutne measure to fulfil his own design and believes that he has done that
very thing which would fulfil his design, but in the end he finds to his
dismay that he had done something which was against his own and
conducive to the Divinie purpose. When the brothers of Prophet Joseph
cast him into the well, they believed that they had once for all got rid of
the obstacle in their way, but in fact, they had paved the way for the
Divine purpose of making him the ruler of Egypt, before whom they
would have to humble themselves in the end. Likewise, the wife of

‘Aziz had sent Prophet Joseph to the prison, gloating over the thought
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that she had wreésked her vengeance on him, but, in fact, she had
provided for him the opportunity for becoming the ruler of Egypt and
for putting herself to the shame of confessing her own sin publicly.

And these are not the solitary. instarices which prove the truth that
even if the whole world united to bring about the down-fall of the one
whom Allah willed to raise high, it could not succeed. Nay, the very
- Ysure and effective” measures that were adopted by the brothers to
degrade Jossph were used by Allah for the success of Joseph and for the
humiliation and disgrace of his brothers. On the other hand, if Allah
willed the fall of one, no measure, howsoaver effective, could raise him
high: nay, i helped to bring about his fall and the disgrace of those who
adopted them,

Moreover, the story contains other lessons for those who intend
to follow the way of Allah, The first lesson it teaches is that one should
rernain within the limits, prescribed by the Divine Law, in one’s aims
and objects and measures, for success and failure are entirely in the
hands of Allah. Therefore if one adopts pure aims and lawful measnres
but fails, at ieast one will sscape ignominy and diagrace. On the other
hand, the one whe adppts an impure aim and unlawful measures to
achieve it, shall not crily 1n¢'=.r1tah]y meet w1th lgnumm}f and disgrace in
the Hercafler, but also runs thn: risk of 1gnmn1n3r mﬂdlsgracnmthls '
world.,

The second lesson it teaches 15 that those who exert for the cause
of truth and righteousness and put their trust in Allah and entrust all
their affairs to Him, get consolation and comfort from Him, for this
helps them face their opponents with confidence and courage and they de
not lose heart, when they encounter the apparently terrifying measures
of the powerful enemies. Thcy will persevere n their task without fear
ald Ieave the results to Allah,

Bur the greatest lesson this story teaches is that if the Believer
possesses true Eslamic character and is endowed with wnsdﬂm he can
conquer a4 whole country with the strength of his character alone. The
marvellous example of Prophet Joseph teaches us that a man of lugh and
pure  character comes out successinl even under the most adverse
circumnstances. When Prophiet Joseph went to Egypt, he was only a lad
of seventzen years, a forzigner, all alone and without any provisions;
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nay, he had been sold there as a slave. And the horrible condition of the
Ssiaves during that period is known to cvery student of history, Then he
was charged with a heinous moral erime and sent to prison for an
indefinite term. But throughout this period of affliction, he evinced the
highest moral qualities which raised him to, the highest rankin the
COMNITY.,

Historical and Geographical Background

The following historical and geographical details will help
understand the story: -

Prophet Joseph was 2 son of Prophet Jacob and a grandson of
Prophet Isaac and a great grandson of Prophet Abraham {Allah’s peace
be upon them all). The Bible says (and the allusions in the Qur’an alse
confirm this) that Prophet Jacob had twelve sons from four wives.
Prophet Joseph and his younger brother Benjamin were from one wife
and the other ten from the other wives. Prophet Jacob had settled at
Hebron  (Palestine) where his father Prophet Isaac and before him
- Prophet Abraham: lived and owned a piece of land at Shechem as well.

“According to the research scholars of the Bible, Prophet Joseph
was born {n or about [906 B.C. and the incidant with which this story
begins happened in or about 1890 B.C. He was séventeen when he saw
the dream and was thrown into the well. This well was near Dothan to
the north of Shechem according to Biblical and Talmudic traditions, and
the caravan, which took him out of the well, was coming from Gilead
(Trans-Jerdan), and was on its way to BEgypt, '

At that time Fifteenth Dynasty mled over Egypt, whose rulers
arc known in history as the Hyksos kings. They belonged to the Arab
race, but had migrated from Palestine and Syria to Egypt in or about
2000 B.C. and taken possessien of the country, The Arab histarians and
the commentators of the Qur’an have given them the name of ' Amiafig
(the Amalekites}, and this has been corroborated by the recent
researches made by the Egyptologists, They were forsign invaders who
had got the opportunity of establishing their kingdomn because of the
internal feuds in the country. That is why there was no prejudice in the
way of Prophet Joseph’s ascendancy to power and in the subsequent
settlement of the Children of Tsrael in the most fertile region of Epypt.
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They could gain that power and influence which they did, because they
belonged to the same race as the foreign rulers of Egypt.

The Hyksos ruled over Egypt up to the end of the fifteenth
century B.C., and practically all the powers remained in the hands of the
Isrzelites. The Qur'an has made a reference to this in v. 20 of Af-
Mx'idaft; *,...He raised Prophets among you and made you rulers..,”
Then there arose 4 great nationalist movement which averthrew the
power of this dynasty and exiled 250,000 or so of the Amalekites, As 5
result of this, a very bigoted dynasty of Copts came into power and
uprooted everything connected with the Amalekites. Then started that’
persccution of the Israelites which has been mentioned in cnnnacucnn
with the story of Prophet Moses.

We  also learn from the history of Egypt that the “Hyksos kings™

did not acknowledge the gods of Egypt and, therefore, had itnported
their own gods from Syria, with a view to gpreading their own religlon
in Egypt. This is the reason why the Qur’an has not called the king who
was the contemporary of Prophet Joseph by the title of “Pharach,”
because this title was associated with the religion of the original people
of Egypt and the Hyksos did not believe in it, but the Bible erroneously
calls hun “Pharach”. It appears that the editors of the Bible had the
musudlerstanding that all the kings of Egypt were “Pharachs, ™

The modern research’ scholars whe have made a comparative
study of the Bible and the Egyptian history are generaily of the opinion
that Apophis was the Hyksos king, who was thc contemporary of
Prophet Joseph.

At that time Memphis was the capital of Egypt, whose ruins are
still found on the Nile at a distance of 4 miles south of Cairo, When
Prophet Joseph was taken there, he was 17 or 18 years old. He remained
in the hose of “Aziz for three years and spent nine years in prison, and
then became the ruler of the land at the age of thirty and ruled over
Egypt independently for eighty years. In the ninth or tenth year of his
rule e sent for his father, Prophet Jacob, to come from Palestine to
Egypt with all the members of his family and, according to the Bible,
settled them in the land of Goshen, where they lived up 1o the tirne of
Prophet Moses. The Bible says that before his death, Prophet Joseph
hound his kindred by an oath; “when vou return from this country to the
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. 1. Dothan is the place where according to the Old testement, the brothers
of Prophet Joseph ™east him fnro a pit™ (Gen, 37:24)

2.  Shechem: Here Prophet Jacob had his ancestral piece of land. Now it
1g enlted NMabius

3. Hebron is the place where Prophet Jacob lived is called AlKhalil
also, - '

4,  Memphis was e coapital of aocisnt Egypt, which is now called Mimif

5. Goshen  is the land whers Prophet Joseph sertled his father and
brothers in Epypt. (Gen., 47:6,11}
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house of your fore-fathers you miust take my bones aut of this country
with you, So .he died a bundfed and ten years old, and they embalmed
him,....” " : '

Though the story of Prophet Joseph as given in the Qur’an differs
very much in its details from that given in the Bible and the Talmud, the
Three generally agree in regard to its component parts. We shall explain
the differences, when and where necessary, in. our Explanatory Notes,
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Verses. 11 J . | Revealed i Makkah_
In the name of Allah, the Compassionate, the Merciful

1-3 Alif Lam R4, These are the verses of the Book that makes its
“object perfectly clear. We have sent it down as Qur’an' in Arabic so

that you (Arabs) may understand it well.>O Muhammad, by revealing

this Qur'an to you, We narrate to you events and truths in the best
manner: though before this you were utterly unaware (of these thjngs}.a

4 This is the narrative of that time, when Joseph said to his
father, “O father, [ have seen in a dream eleven stars and the sun and
the moon; I saw that they were prostrating themselves before me. ™
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I, The Arabic word iﬂ}j {Qur'an. “to read”) is originally the infinitive
farm of the verb V. When the infinitive form of a verb in Arabic is used as a

oame, it implies that that thing (or person) possesses &m characteristics in their
perfection. This Book has been named *Qur'an”™ (o indicate that 1t is meant o be
read by all and sundry and is to be read often and over and over again.

2. Thiz docs not mcan that this Bock has been sent down exclusively for
the Arabs. What it mesns is only this: "Of all the people, O Arabs, you should
understand the exceilences of the Qur'in, which are a sure proof of its being
Divine Revelation, for itisin your own language and you have no excuse to pit
forward that it is in a foreipn language which you do not understand. ™

Some people wrongly infer from this verse that this Book had been sant
down for the Arabs and not for the non-Arabs; therefore, they assert, it cannot be
claimed that it is the Guidancs for the whole mankind. But obviously this is a
frivolons objactlon ralsed by those who do not understand its real significance. It
is obvious that a book, though meant for wwiversal guidance, will necessarily have
to be put in words in some language s that the people speaking that language
should understand its teachings and then becomic the means of conveying its
guidance to other peoples. This is the only natoral way of spreading the message
af a movement on a unlversal scale.

3. This was to impress indirectly on the vnbelievers of Makkah the fact
that the Biessenger did not know anything about the story of the settlement of the
Israclites in Eyypt, but was being informed of this by Revelation from Allah, This
introduction was nacessary because, as has been stated in  the preface to this
Surah, the disbelievers had put an abrupt question coneerfiing this matter in order
to “expose” the Holy Prophet by this test. The answer is to this effect: “Tell
them, O Muhammad, that, though vou did not know anything about the settlement.
of the Israclites in Egypt before this, you have now received a Revelation about
this from Us.” |
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In response to this, his father satd, “My little son, say nothing
of this drean to your brothers, Jest they should plot any evil scheme
agAainst :.rnu." Be on your. guard, for Satan is the avowed enemy of man.
And it will happen 50 (as you have seen in your dream) that vour Lord
will choose- you (for His work™ and impart you the full understanding
of problems,” and will perfect His blessing upon you and upon the
children of Tacob as He perfacted it on your forefathers— Abraham and
Isaac; surely your Lord is All-Knowing, All-Wise,’

Indeed there are Signs in this story of Joseph and his brothers
for these inguirers, This is how the story begins: his brothers (held a
consultation and} said 1o one another, "This Joseph and his brother® are
dearer to our father than ourselves, sven though we are a band. Truly
our father seems to have lost his balance of mind.” Let us, therefore,
kill Joseph or thréw him somewhere so that vour father's attention
should be turned exclusively towards you. After this, you should again
become righteous people.”” At this one of them said. “Don’t kill
Joseph; but if you are bent on doing something, cast him into some
dark well. Maybe some caravan passing by will take him out of ir.*
After this consultation, they said 10 their father, “Father, why is it that
you do not trust in us in regard to Joseph, though we are his sincere
well-wishers? Send him with us tomorrow that he Imay freely gat and
enjoy sporl: we will take good care of him. ™" The father replied, “It
troubles me that you should take him away with you, for I fear lest a
‘wolf should eat him up, when you are off your guard.” They replied,
“If a wolf should eat him up in our company, when we are a band, we
shall be worthiess people indeed!” When, after persisting like this, they
took him away with them, and decided to cast him into a dark well, We
revealed this to Joseph: “A time will surely come when you will
admonish them about this act of theirs; now they do not comprehend its
conseguences.”’” At nightfal! they returned to their father, weeping and
walling, and said, “O father! we were absorbed in runing races, and
we had left Joseph with our things, when a wolf came and davoured
him: but you will never believe us, even though we were truthful ™.
And {in proof thereof} they had brought his shirt with the false blood
upon it, Hearing this, the father said, “No! vour evil souls have made
this heinous act easy for you. I, however, will bear this patiently with a
good grace,’” And Allah alone can be asked for help regarding what

3-0
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you are concocting,

A caravan came there; they sent their water carrier and he let
down his bucket in (he wall, (Seeing Joseph in it,) he cried aioud,
“Good news! Here is a young lad.” So they hid him as merchandise,
but Allah knew well what they were doing, Then they sold him for a
paltry prriu:,v::."1 a few dirfams. And they did not ¢xpect a big price for
him.

4. Ag the meanings of the dregm were quite obvioys, Prophet. Jacob had a
genuine fear that Joseph's ten step-brothers would become all the more ehvicus of
him when they would hewr this: So he warped his righieous son not ta mention his
dream to his brothers, for he knew that those sons of itls did not bear the mora)]
character worthy of the sons of a Prophet, and, therefore, they were up 10 any avil
design against him out of mere envy, As regards the dreem, the “sun” in jt wags
Prophet Jacoh, the “moon” his wife, (Prophet Jogeph's step-mother) and the
“eleven stars™ his eleven brothers.

3. That is, "Bless him with Prophethood.”

6. The Arabic words &dai-dl v of the Taxt do et tnean merely “the

rerpretation of dreams”, as has  been generally  understood, They are
cowprehensive and imply also this; “Allah will bless you with the full
understanding of the problems of life and their sohtions and wiil Flve you the
nsight te reach at the reality of cvery mattar.”

7. Here it should be noted that the response of Frophet Jacob io the dream
of Prophet Joseph, according to the Bible apnd the Talmed, was quite different
from this: “And he told it to his father, and to his brethren: and his fatheor rebuked
hitn, and said vnto him, What is this dream that thou hast dreamed? Shall I and
thy mother and thy brethren indesd come to bow down ourselvas to thee to the
earth?™ (Gan. 37: 10). Even a littie thinking will help one to arrive at the
conclusion thet his reaction as narrated in the Qur'an is worthy of the high
character of Prophet Jacob and not the one found in the Bible and the Talmud, For
Prophet Joseph had not expressed any personal ambition of his but merely narrated
his dream. If the dream was & trué ome, and itis obvipug that Prophet Jacob
interpreted it, believing it to be trus, there was no reason why he should rebuke -
his own son, for it meant that it was the will of God and not his own ambition that
he should one day rise to a high rank. Can then one &xpect from amy reasonable
person, notto mention a Prophet, that he would take it ill and rebule the ope who
dreamed such a dream? And can there ever be such a noble “father” wha would
say biter and stinging things to his own son for the “sin” of telling hirn a true
dream, prophasying his foture greatness?
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&. This brother was Benjamin, He was the real younger brother of
Prophet Joseph, and was his funior by many years. Their mother had died at the
birth of Benjamin. That is why Prophet Jacob paid special attention to these two
motherless children. Besides, Joseph was the only son, in whom he had discerned
signs ot rightecusness and  capabilities, Accordingly, when Prophet loscph
narrated his dream to him, he was all the more convinced of his future greatness,
and was perturbed at the idea lest kis brothers conspired against him oul of envy,
if they came w know of his dream, which was self-explana tory. For Prepliet Tacob
knew  that his other ten sons were not of the right type, and this was proved by the
subsequent events. Therefore, namrally he was not happy with them. Ir is,
lywever, strange that the Bible gives a differeir reason for the envy lis brothers
bore against Prophet Joseph, They were filled with civy against him becuuse
“Joseph gave unto his father their evil report, " ' '

% In order to grasp the full siguificance of the “grievance” the ten song
had against thetr father for “neglecting” them, we should keep in  view the
conditions of the clannish life, As there was no eswblished state, each clan led its
own independent life side by side with cther clans. It is abvions that the power of
the head of the clan depended entirely on the number of sons and grand-sons, and
brothers atd nephews he had w defend the life, honour and property of the family.
Therefore, the one leading the clannish life naturally paid more atention to ang's
GWIL gTOWN Up  Sons, ete., than {0 children and women of the family. As Prophet
lacob was leading clannish kfe, these sons of his expected a preferential treatment
from him, but the Prophet thought otherwise. Sa they remarked, “Truly our father
se€ms to have lost his balance of mind; otherwise he could not have neglected us,
and loved our two younger brothers more than us, for we are StEOTE Yoully men
and can stand him in good stead at the time of need while these younpsiers are
nseless as they themselves stand in need of protection.” '

10. This scnience depicts the true psychology of thase people who give
themselves up v the lusts of their hearts, and, at the same time, do not warnt to
break away completely from faith and religion. This ts how a person of this type
behaves. Whenever he is tempted to do a certain evil thing, he makes up his mind
to do it first and puts off the demands of his faith for the time-being. And if his
conscience prcks him, he trles o soothe it, saying, “Have a liule paticnce, Let
me first do this evil thing, which is an obstacle in my way, Then I will repent and
- hecome as good as Thou desirest to see me.™ As the brothers of Prophet Joseph
belonged to this type, they soothed their pricking consclences, saying, “After
doing away with Joseph, who is the chief obstacle in gur way, we will again
become righteous. ”

[Conud. o p, 394
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The person™ who boughit him in Egypt said to his wifc,” *Deal
kingly with him: maybe he proves usefu] to us, or we may adept him as
our son.™” Thus We made a way for establishing Joseph in the lasd and
arranged 10 teach him the understanding of affairs.” Allah does
whatever He wills but most peeople do not understand this.

‘And when he reached his full maturity, We bestowed on him
judgement and knowledge.™ This is how We reward the righieous
people, o

Now the woman in whose house he was began to tempt hitn,
and one day she closed the deors and said, “Come here.” Toseph

replied, “May Allah protect me from thist My Lord has givenme a -

good abode: (and should I, then, misbehave like tus?y Such workers of
iniquity never fare well.” She advanced towards him, and he also
would have advanced towards her, had he not perceived his Lord's
argu;n'mnt.22 ‘This was so that We may remove indecency and
immodesty from him;” indeed he was one of Qur chosen servants, At
last Joseph and she raced towards the door one behind the other and sha
rent his shirt (pulling it} from behind, and they met her husband at the
door., Seeing him, she cried out, “What punishment does the one
deserve who shows evil intentions towards your wife? What else than
this that he should be put in prison or tortured with painful torment 77
Joseph said, "It was she who selicited me.” At this a member of her
own family gave the circumstantial cvidence,” saying, “If the shirt of
Joseph is rent from the front, the woman speaks the truth and he is a
liar. And if his shirt is rent from the back, she speaks a lie and he is
truthfut, "* When the husband saw that the shirt was rent from the
back, he said, “This is one of your cunning devices: your devices are
very cunning indeed | Joseph ! leave this matter. And. O woman, beg
forgiveness for your sin, for you ware indeed the wrnn}d‘n:r. w3

The women of the town began to talk about this matter, saying,
“The wife of Al-‘Azir has been soliciting her young slave, for she has
passionately fallen in love with him. We think that she is manifestly
domng the wrong thing.” When she heard about their cunning talk, she
invited them to a banquet at her house and got ready pillows for the
party’® and placed before each of them a knife., Then, (when they were
engaged 10 culting fruit) she made a sign to Joseph, as if to say, “Come

21

22

23-29

30-31
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out before them.” When they caught sight of him, they were so amazed
that they cut their hands, and exclaimed sporitancously, “Good God! He
18 00 man; he is a noble ange]! o

Contd. from p 3917

H. In this thing alse the Qur'an differs frarn the Bible and the Tahnud,
according to which it was not the brathiers, who requested their father to sand
Joseph with them but Prophet Jacob timself sent him with an errand to Shechem,
where they were feeding their father’s flocks. Obviously the version of the Qur'an
15 more realistic, for Prophet Jacob could never have thought of sending his
beloved son with them, because he knew it full well that they were envious of
him, and sending him there would have been sending Joseph deliberately into che
Jaws of death,

12. The Arabic words ) i py (“they do not understand™) may

VELY appropriately mean three things. First, “We werc comforting Joseph, and his
brothers were quite unaware of this that a Revelation was being sent ta him. "
second, “You will let them know of this evil act of theirs in such circumstances
that they can never even tmagine you to be there.™ Third, “Today they are
committing an evil act, but they do not know its future CONSEqUCNGES. ™

There is no mention of this in the Bible and the Talimuod that Allah sent a
Revelation to comfort Prophet Joseph at that time of his affliction. On the
contrary, the Talmud says thac when he was thrown inmw the well, Prophet Joseph
wept and cried aloud and implored his brothers for merey, as if he was no better
than any other lad of the desert, who would weep and cry if he were to be thrown
o a well. But the picture the Qur'ap depicts is that of a young man. who is
destined o play the part of = preat personality i history.

13. The hteral meaning of ek ,= “good patience” which implies 4

patience that emables one to endure all kinds of wwoubles and afflictions in a caim,
seif-possessed and unrepining manner, without complaining or crying or weeping,
as is worthy of great minds,

14. Prophet Jacob's resction to the news of Joseph's death, as depictad in
the Qur'an, s also different from that given in the Bible and the Tslmud.
According to them he was upset by the sad news and behaved like an ordinary
(ather. The Bible says, *"And Jacob rent his clothes, and put sackeloth upon his
ioins, and mourned for his son many days,” (Gren. 37: 34, And the Talmud 58Y5
thar at the sad news Jacob gave himself up t the abandoniment of grief, and lay
wilh his face to the ground. ... and refuscd to be comforted, and cried, “Somne wild



¥icur Jos

beast has devoured Joseph and I shall never sec him more'; and he moeurned for
Joseph for many years. (The Talmud, H. Polano, pp. 78, 79).

When we contrast this picture with the one depictad in the Qur'an, we
clearly see that the Qur’anic picture is that of & dignified and great personality. He
is notupset in the least at hearing the sad netws of hig beloved son but at onee gets
o the bottom of the matter, and tells the envieus brothers, “Your tale is false and
fabricated.” Then he shows “good patience™ a5 a Prophet should and puts his trust
in the help of God.

15. Though the mitter of the disposal of Prophet Joseph by his brothers
was simple, the Bible has made this very complicated, It is obvious that the
. brothers threw Joseph into the well apnd went away, Afterwards a caravan came
there and pulled him out and carried him tg Egypt where they sold him. But the
Bible says that the brothers cast him into a pit; then a company of Ishimaelites
came there and they agreed to sell him 1o them. But in the meantime the Midianite
merchantmen . had drawn and lifted up Joseph and sold him to the Ishmaelites who
brought him into Bgypt. (Gen. 37: 25-28). But ihe authors of the Bible forget this
sale transaction and furiher on in v. 36 say that Prophet Joseph was sold in Egypt
by the Midianites and not by the Ishmaelites a5 stated in v, 28, But the Talmudte
version of the meusr ix & little different from this. It 58y that the Midianites drow
Joseph up from the pit and carried him along with them. As they passed by, the
sans of Jacab saw Joseph with them and accused them of siealing their slave. At
this a furious quarre! argse and they were ready o cater upon a bloody fray. But a
bargain was concluded and the sons of Jacob sold their brother to the Midianfes
for twenty pieces of silver, who afterwards s0ld him to the Ishmaelites for ihe
same amount. Then the Ishmaeftss took him into Egypt and sold him there,
Incidentally, it is this Talmudic version that has given rise to the tradition among
the Muslims that the brothers of Joseph had sotd him. But it should be nated that
the Qur'an does not confirm this tradition. _ '

' 16. According to the Bible his pame was Potiphar. But the Quran
mentions him merely by the title i (Al Aziz), As the Qur'an uses the sarme
title for Prophec Joseph, when he rose to & high rank, it appears that the person
held a high officc or rank in Egypt, for the word #3¥ ("Azix) stands for a
powerful person whe cannor be opposed and disobeyed. The Bible and the Talmud
say that he was an officer of Pharach’s body guards and captain of the guard. And

According to & tradition from Hadrat Ibn *Abhas, related by Tbn Jarir, he was the
otficer uf the royal treasury,

17, According to the Talmud the name of his wife was Zelicha and she is
known by the sume name in the Mustim aditicns. As regards the other tradition
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among the Muslims that Prophet Josepl married her afterwards, it is netther baged
or the Quir'in nor on the history of the Tsraclites. And the fact is that it is balaw
the dignity of a Prophet w have marrled such a woman about whom he had
personal knowiedge that she was of & bad character, And this opinion is confirmed
by  this general statement of the Qur'in: “Wotnen of bad character ars for men of
bad character and men of bad character are for womnen of bad character. And the
women of pure character arc for men of pure chdragter, and the men of pure
character for the women of pure character. ., " (XXIV: 26.)

18. The fact thav Potiphar bad a very high opinion of Prophet Joseph from
the very beginning is also confirmed by the Talmmd and the Bible, The Talmud
says thai at this time Joseph was about eighteen years of age {and) Potiphar was
very favourably impressed with fis bearing and appearance. So he came to the
conclusion that he belonged to some nable family and had been made a slave by
the force of adverse circumstances. When the Midianites carried him before
Potiphar, he said.... “He does not lock like a slave and I fear he has besn stolen
from his coumtry and his home.” . That is why Potiphar did not treat him like a
slave, but put him incharge of his house and all his possessions. Likewise the
Bible says, “And he left all that he had in Josep’s hand: and he knew nat cught he
had, save the bread which he did eat.” (Gen, 39; &).

19. This varse allugdes to the special training Prophet Joseph needed s that
time for the performance of the duties of the high rank to which he was destined to
risc. Up o that fime, hie had been brought up tn the desert, under the ervirohment
of a semi-nomadic tfe of a shopherd. There was neither any settied swte in
Cana'an and Northem Arabis nor had there been any appreciable progress in
" cullure and civitization, for it was tnhabited by different independent clans with no
settled governinent. Thus it is obvlous that the training that Prophet Joseph had
received in Cana'an, had equipped him with the goud characreristics of nomadic
life coupled with the gualities of God-worship and high morality of the family of
Prophet Abraham. "But this was not enough to enable him to direct the affairs of
Egypt, which was at that time one of the most cultured and civiltzsd couniries of
the koown world and required a different experience and training for the conduct
of 1ts affairs, The All- Powerful Allah made arrangements for this training and sent
him to the house of an officer of 4 very high rank in Egypt, who entrusted him
with full powers over his house gnd astate. This cnabled him to develop ali thase
latent abibties that were needed o fulfil his destiny, and he gained the experience
that was required for the efficlent conduct of the affairs of the kingdom: of Egypt
in the years t come, :

20, By the usc of such wonds as L-.ln 1 LS el the Cur'an wsually means,
“We bestowed on him Prophethood, ™ for the Ambic word i (hedomena ) stands
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fur both Judgement ang “amtharity" -ang '-n.h (“Hmun} here stands Tor rhat

Enowiedge which s directly revealed to the Propheis by Aljgh. Thus, the Arabjc
words of the Text will mean; “We gave him the Power and the avthordty and the
knowiedge needed for judging rightly the affairs of the peaple. ™ '

21. Generally the cominentators and translator &re of the opinion tha
Prophet Joseph used ot (Rabbl: “My Lord") for the master of e house, and

what he meant 1o imply by way of Argument was this. “My Lord hag treated me
very kindly and kept me well in the house, How ¢an I, then, be so disioyal ang
mngrateful a8 to comupir adultery with his wifa?> I, howevar, strongly differ with
such  a ranslation ang commentary. Though the Arabje usage of = (rebk) admits

of such a meaning, I have two SWONY Teasons against this here. Pirse, it is fap
below the dignity ofa Prophet to refrain from a sin because of the regard he had
for some person other than Allah. Second, there is not g single instance in the
Qur'in that Praphet aver called nyone otier than Allah his “rably, Prophet
Joseph himself differentiates betwean his creed and that of the Egyptiang making jt
Plain that his L, (“r2db": Lord) was Allah, while they had made other huipan

beings their “rahb”. Then this verse should be ciumidn:md fromn another point of
view: when o ("rabbi”) may alsa mean “My Lord™, Prophet Joseph might have

invoked Allap, Why should then oge take the other meaming, “my master”, which
. ost surely implies something that is against the right ereed? - '

2. "His Lord's Argumsnt” means inspiration from Allah to rouse hig
conscience to the fact that it Wag Dot wortiy of him to yield to the temptation by
the woman. Ag regards the question, “What was that STgument”, it has been stated
in the precading verse, that is, “My Lord has shown much kindnegs towards me.

Should I, then, mishehaye. lke this? Such workers of iniquity never fare wej] "

from that greac lemptatiog,

The significance of “Joseph also would have advanced towards ner, hag
he nat seen his Lord's ar " is this: “Even a Prophet Jike Joseph (Allah's
peace be upon him) could por have been able to save himgelf from sfn, had not
Allah guided himy rightly with His argument, Incidenially, this verse makes plain
the nature of the “Tmmmnity” of Prophets fron, sin. It does not mean thay 2

Passlons, emotons, and tarnal desires like other haman beings, and is capabie of
Committing a sin, he is 5o virtuous and God-fearing that he never delfberate]y
cherishes any evll intentions, for he is endowed with such freat arguments fram

fComd. og p. 400
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She said, “Well, this is he concermng whom you blamed me.
No doubt, T sought to seduce him and he escaped. Yet if he does not
vield toe my bidding, he shall be cast inte prison, and shall be humbjed
and disgraced.” Joseph said, “My Lord! I prefer imprisonment to that
to which they invite me. If Thou dost not ward off their cunning
devices from me, | may be caught in their spare, and become one of
the ignorant.”*® His Lord granted his praver and warded off their guile
from him.** Indeed, He hears tveryone and knows everything.

Then it occurred to them that they should cast him into prison
for a time, even though they themselves had seeq magifest signs™® (of
his innocence and of the guilt of their women).

Two' other slaves also sntered into the prison along with him.*
One day one of them sald, “I have dreamt that ] am pressing grapes
inta wine,” and the other said, “T have dreamt that [ am carrying loaves
of bread on my head, of which birds are eating.” Then both of them
said, “Tell us their imcrpretations. for we have seen that you are a
righteous man.** Joseph replied, “I will tell you their interpretations
before the food you get comes to you. This ability of maiing
interpretations is a part of the knowledge that my Lord has bestowed on
me. The fact is that I do not follow the ways of those people who do
not believe in  Allah, and deny the Hereafter. I follow the Way of my
forefathers, Abraham, Isaac and Jacob: it is not for us to associate
anycne with Allah as pariner. This is Aljah’s bounty upen us and upon
all mankind (that He has not made ug the servants of any other than
Himself), yet most people are not grateful. O my fellow prisoners, say,
which is better; various gods or the One Omnipotent Allah? The gods
you worship other than Him are nothing more than mere names you
and your forefathers have invented, for Allah has sent down no
authority for them. Sovereignty betongs to none but Allah. He has
commanded that you shall not worship anyone but Him. This is the
right and straight Way, but most people do not know this. My fellow
prisoners, here are the interpretations of your dreams. One of you will
5crve wine (o his lord (the King of Egypt): as for the other, he shali be
crucified and birds will eat of his head. Thus has that matter been
decreed whereof you enguired. *™*

32-34

35

36-41

Then to the one who he thought would be released. Joseph said, 42
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“Mention me to your lord (the king of Egypt)”. But Satan made him so
neglectfu that he forgot to mention hlIIl to his iord, and 50 Joseph -
remained in the prison for several years.”™

Comtd. oa p, 7977

his Lond ‘as do not allow the lusis of the flash over-power the voice of his
consclence. And if ever he succumbs inadvertently to any of the human
weaknesses, Allah at once sends 8 Revelation to him to set him on the right palli,

For the conseguences of his error do not remain confined o his own person bt
react on the whole mankind, for ven his slightest error might misiead the world to
the most horrible sins.

23, “... 50 that We may remove indecency and immodesty from him®
tmplies two things, First, “It was because of Our grace that he could perecive Our
argument, and save himself from sin, for We willed to remove indecancy and
imgnodesty  frowm Our chosen servant.” The second meaning is rather deeper; This
incident took place in the life of Joseph because this was essential for his spiritual -
training: “It was Our will %0 pass him through this hard test so that he should
bocomne immune from indecency and immodesty, for he would have to apoly all
his powers of piety to withstand such a great teruptation, and thus become really
s0  strong as not to yield to such things in future as well™, The importance and the
need of such-a hard traioing becomes quite obvious, if we keep In viaw the moral
conditions of the Bgyptian scciety of that period, We can have a glimpse of this
from wv. 30-32. It appears that the women in genersl and the "ladies™ of high
society  in particular, enjoyed almost the same sexual freedom as is rampant today
In the “civilized” West and in the Westernized Bast, Allah made arrangememts for
the special fraining of Prophet Josaph in the fionse of his master because he had to
perfortn his  Dhvine Mission in a perverted soclety, and thart too as a ruler and not
ay & cotvmon rnan. It is thus obvious from the behaviour of those “ladies” of high
rarkk, who did not fecl any shame nor modesty in apenly admiring the beauty of
the yeoung slave and from that of the “lady™ of the house who was not ashamed of
confessing openly that she did her best o erpt lim and would continue to do so,
that they wonld have done all they could to allure the young handsome ruler. Thus
Allak not only made Prophet Joseph strong criough to resist such temptations in
future by passing him through the hard test, bt also filled the tadies with despair
of gajinhyg any “success” in this matier.

24. It appears that when the master of the house came on the scene, he,
was accompanied I:r:,r a person of his wife's household. When he heard the story of
the  incident, he made this proposal: “As each of them accuses the other and there
is no aye-wimess of what happened between the two, the matter should be decided
by the help of the circumstiancial evidence, by exarnining the condition of Taseph’s
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shirt.™ Obviously this was a very reasonable way of deciding (e matter, and thers
was, therefore, no need 1o resort to a mitacle According to some traditions this
wIthess was an infani, lying in the cradle, whom Allah had given ihe power of
speech for giving this evidence. As ihis story is nwt supported by any authoriry,
there is nu reason why the obvious, plain snd reasonable thin £ should not be
aceepted  thar the withess was a wise and experienced member of the family of the
wife, instead of having resort to a3 mirele based on an wnauthentic tradition.

23. This is what was implied m the avidvnce: *If Joscph's shirt. is rent
from tlie {ront, it weans thar Joseph is  the aggressor and she has struggled 1o
fefend her honour, But if the shirt g rent fram the back, 1t iz obvious that b must
have been maming away from her and she st have been tugging from behind™
The circumnstancial evidence implied another thing. As the witness invired the
Iaster’s anention o Prophet Joseph’s shirt only, it meant that there was n¢ sign at
all of violence on the garments of the woman, for had he been thi-: AgLressor, thete
must have heen some signs of vioience on her Fannents. '

2%, A comparative study of the story as given in ihe Qur'an and in the
Bible and the Talmud will be worthwhile.

The Bible says, “And she canght him by his gamment, saying, Lie with
me: and he left his garment in her hand, and fled, and got him out. And i came to
pass, when she saw that he had l=ft Lis garment in her hand, and was flad forth,
Mt she called unto the men of her house, and spake wate them, saying, See, he
hath brought in an Hebrew unto us o mock us:. he came It uniz» me to lie with me,
aiid I cried with a loud voive: And &t canic 10 pass, when he heard that T Htted np
my voice and cried, that he left his garment with me, and fled, and got him out,
And she laid up his garnent by her, until his lord came home. . And it CANE 1
pags, when his naster heard the words of his wife, which she spake: tmto himn,
saying, After this manner did thy servant to me; that his wrath was kindled. And
Joseph’s master took hin,  apd put him imio the prison, a place where the king's
prisemers were bowd. ™ [(Gan, 30 13-16, 18-203,

The clumsy manner of the above version is obvions. It appears fionn this
that Prophet Joseph's gamment was so shaped that the whole of it fell int her
hands when she tugged it. Then he ran away all paked, leaving it with her, as if to
supply her with a clear proof of his own guilt. '

Now et us .tum o the Talmud, If says “....hearing the aceusatiom,
Potiphat comrnanded at once that the lad should be whipped severcly. Then he
catricd Josaph before the Judges............They ordered that the rent ganment
shouid be brought w them and upon an examination of the same, they prononnced
Joseph “not puilty™.” (The Talmud Selections, H. Polana, pp. 41-82), Obviously
this version is also faulry, for it cannot be imagined that a persen of suel: a high
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rank would himself take the case to a court that his own slave had tried to assault
his wife criminally. Incidentally, this Qur'anic version of the story is a ciear proof
of the fact that it has no copied storles from the Istaelite (raditions as the psendo-
orientalisis allege, but has, on fle other haml corrected them and told the real
facts to the world.

20. The mncient Egyptians used to place ﬁi]luws and cushions in such
feasts for the guests o recline. And this is mnﬂmm:l by the archacological
remains in Egvpt.

There is no mention at all of this banguet in the Bible but it has been
described in the Talmud in a way quite different from that of the Qur'an. MNeecdless
to say that while this narrative i the Qur'an is natural, life-like and teaches moral
tessons, the one in the Talmud lacks all these things,

27. This open demonstration of her love and declaration of her immoral
designs show that the moral condition of the higher class of the Egyptian society
had declined to the lowest ebb. It is quite abvious that the wemen whom she had
imvited must have been ladies belonging to the upper most stratom of the socicty.
The very fact that she presented her beloved before them without any hesitation in
order to convince them of his beauty and youth that had urged her to fall in love
with- hitn, shows that there was nothing uncommon in this demonstration. Then
these ladies did not reproach her but thernselves practically demonstratad that, in
those circumstances, ithey themselves would have done the same that she did.
Above all, thc hostess did nof feel that it was immodest to declare openty, “No
doubt, I sought to seduce Thim and he succesded in cscaping from me. Yet I am
not poing to give him up. If he will not do as I bid him, he shall be cast inta prison
and Tmwmbled and disgraced”. Incidentally, this also shows that the modem
Western people and their Wegternised disciples in  the Fast are not justified tn
claiming the credit for giving full “freedom” to the woman. For this ®progress” is
ne new thing: it was in vogue in Bgypt in its full glory thousands of years before
this.

28. In order to grasp the tull significance of this prayer of Prophet Joseph,
we should ¥ to form a mental picture of the circumstancas in which he was
placed at that time. In the light of this passage the picture will be something iike
this. “There i5 the handsome young man of twenty in the prime of his life, wha
has brought health and vigour of youth from the desert into Egypt, after passing
through the ordeal of forced slavery and exile. Fortunc has placed him in the
house of one pf the highest digmitaries in the capital of the most civilized conntry
of the world at the time. There this handsome young man meets in the poime of
life with a strange experience. The lady of the house in which he has to live day
and night falls passionaizly in love with him and begins to tempt and seduce him,
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Then the fame of his beauty spreads all over the capital and the other Iadies of the
town also become enamoured of im. Now this is the eritical position. He is
surrommded on all sides by hundreds of heamiful snares that have been spread to
entap and caich him unawarcs, All sorts of devices are emploved to excite his
passions and entice him: wherever he goes he encounters sin lving in ambush with
all its charms and allorements and waiting for an oppottunc Tootriéit To take a
surprise attack-upon  bim. Such are the circomstances that are tempring hirn with
sin, but the pious young man successfolly passcs through the ordeal, set for him
by Balan, with the self-control that is praiseworthy indesd. B it iv all the more
praiseworthy that he does not fizel any pride for showing such extracrdinary piety
in such trying and temptng circumstanees. On the other hand, he very humbly
itvakes his Lord to protect him from those waps of sin, for he ig%afraid of the
comumon human weaknesses and cries out, “bMy Lord, I am weak | [ fear last these
temptations shoulg over-power me. 1 wounld rather prefer imprisonment to doing
such an evil thing into which they are tempting to ensnare me. "

In  fact, that was the most important and critical period of Prophet
Joseph's training, and this hard onieal helped to bring forth all his latent virtues of
which he himself was unaware up to that time. Then he himself realized that Allah
had endowed him with the high and cxtraordinary qualities of honesty, fidelity,
piety, charity, righteousness, self-control, balance of mind, and he made full use
of these when he gained power in Egvpt.

29. Allah warded off their guile from Prophet Joseph by strengthening his
character in such a way as to make ineffective all their devices to enspare ham.
This also impiies that Allah opened the door of prison for him in order to keep him
safe from their tricks and temptations, |

30. Tt oecurred (o them to iaprison Prophet Joseph in order “to save face™
after they had seen clear proofs of his innocence and of the guilt of their own
wotnen, for no other altetiative wag left, in their opinien, to undo the scandal that
was spreading fast in the land. But it did not occur to thern that in fact his
imprisonment was his moral victory and the moral defeat of the rulers and the
dignitaries of Epypt. By that time, Prophet Joseph had not remained an unknown
person, for all and sundty had heard stwories of his beauty and piety, and of the
love the “Iadies” had shown towards him. Therefore when those “wise” courtiers
put into practice -their plansible device to  imprison him in order to reverse the
doings of their “ladles”, the common people must have drawn their. own
coticlusions for they koew Prophet Joseph to be a man of pure, strong and high
character. So it was obvicus to them that he had committed no “erime” to merit
imprisomment, and that he had been imprisoned because it was an easier way of
escape Tor the chiefs of Egypt than o kKeep their own ladies inder control.
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Incidentally, this shows that imprisonment of innocent people without trial
and due procedure of law is as old as “civilization” fself The dishonest rulers of
to-dey are not mmech different from the wicked rulers who governed Egypt sotne
four thousand years ago. The only differcnce betwsen the two is that they did nor
imprison peopie in the name aud for the cause of "damncmcy“ but they commirted
unfawful acts. without any pretext of law. On the contrary, their modem
descendants make use of the specious pretences of honesty when they are acting
ujustly. Ihey first enact the necessaty - nnlawful laws to justity their unlawiul
practices and then “lawfully” imprison their vietims, That is to say, the Egyptian
rujers were honest in their dishonesty and did not hide the tact that they were
impisoning people to  safeguard their own inerests, and not those of the
community. But these modem disciples of Satan cast innocent people into prison
ta ward off the “danger” they fecl from therm, bmt proclaim 1o the world that their
victing  are a menacc 1o the country snd the community. In shoet, they were mere
tyrants Lt these are shamelcss liars as well.

31, Atthe time when Prophet Joseph was sent 1o prison, probably he was
about twenty years old. This has been inferred from two statements in the Qur'an
etd the Talmud. The Qur'an (v. 42 says thar *.. . he remained in the prison for a
decade or su' and the Talmud se¥s that ', Joseph was thirty ycars old when he
was elevated to his honourabie and trustwortity position' .

32. One of the two prisoners, according to the Bible, was the chief of the
butiers of the king of Egypt, and the other the chief of the bakers. And eccording
to the Talmud, they were condermned to the prison because during a feast stone
grits were found in the bread and a tly fn the wine,

33. The fact that two prisoners attested his righteousness  shows that
Prophet Joseph was held in high esteem in the prison. Otherwise there was no
reason why the two should have requested him alone to interpret the dreams and
paid wheir homage Hke thiss “We have seen that you are g righteous man”™. It
clearly means that the events narrated in the preceding verses had reached all and
sundry and the peopls inside the prison and outside it, knew that he had nol. heeq
guilty of any crime or sin. On the other hand, he had proved himself to be a noble
soul who had come out successful in the hardest test of his piety. 5o much so that
there was not the like of him in piety, net eVen Among their own religious leaders
in the whole comntry. That was why not only the prisoners but aiso the officers
and officials of the prison looked wupon him as an honourable man and had fuii
contidence in him. The BHible confirms this: “And the keeper of the prison
cotumitied to Joseph's hand all the prisoners that were in the prison; and
whawsoever they did there, he was the doer of it. The keepar of the prison logked
, ot tc anything that was under his hand, " (Gen. 39; 22-23).
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34. This discourse, which is the sou! of this story, and is one of the best
on the docirine of Taukid in the Quran itself, finds no place at all in the Dible and
the Talomd. This is becanse they regard hitn merely as a wise and plous man and
het as a Prophet. That is why Rev. Rodwell has, in regard o this passage, acoysed
Muhaminad  (Abah’s peace be upon bim) of putting his own docirine and
conviction into  the mouth of Joseph (Allah's peace be upon him). But the Qur'an
Aot only puts forward and presents these two Aspects of his life 1n a much berer
and clearer way but also presents him as a Prophet, who had started Propagating
the Message even in the prisaon,

As this  discourse sugpests several very imporand things, it will be
warthwhile to consider these one by one:

(L} This is the tirst cccasion on whicl Prophet Jaseph appears 10 have bepun
the preaching of the true Faith. For before this, the Qur'an revesls him in
the diffcrent stages of his life as a man of high morality but does not 83V
auything to show that he conveyed the Message nlsa, From this it is clear
that those stapes were of & Ereparatory nature and the mission of
Prophethood wias entrusted to him  at the stage of his imprisonment and
this was his first discourse as a Prophet,

(2} Moreover, this was the firsi occasion when hc revealed his identity to
others. Before this, we find him bearing patiently everything that
happened to him without revealing anything about his relatdonships wirh
Prophet Abraham and others. He kept silent when the caravan made hio a
slave and carried him to Egypt: when Al-' Azlz bought htim snd when he
was scnt 10 prison. As Prophet Abraham, Isaac and Jacob (Allah's peace
be upon them ally were quite well-known, he might have used thair names
o advaniage. The members of the caravan, both the Ishmaelites agd the
Midianites, were closely related to his family, and the Egyptians were, at
least, familiar with the name of Prophet. Abraham. Nay, the way in which
Prophet Joseph mentioned their names in this diseourse, shows that tic
fame of. his father, grandfather and great grandfather had reached Evypt.
But in spite of this, Prophet Joseph did not usc their nares on any of the
critical occasions 1o save himself from the plight in which he was placed.
This shows that probably he hirnself knew thal these things were
ineviable for his training for the Mission for which Allah had chosen him.
Now it was absohitely necessary for him, for the sake of his Migsion,
reveal this fact in order to show that he was not presenting any new Faith
but the same Faith that was preached by Proptiets Abraham, Isaac and
lacob {(Allah's peace be upon them all), This was necessary bocavse the
Message demanded that it should not be presented with the claim that it
was a new and nove] thing but that it was the same universal and eterpal

fComd. o p 408
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One™ day the king said, “I saw in a dream seven fat cows whom  43-44
seven lean cows were devouring. Likewise I saw seven ereen ears of
corn, and seven withered ones. O my courtiers, tell me the
interpretation of my dream, if yvou understand the neanings of
dreams”.”’ They answered, “These are the result of confused night-

mares and we do not understand their meaning.”

Then one of the two prisoners who had besn reieased 45
temembered the thing after a long time and said, “1 will tell you its
interpretation: just send me (to Iosaph in the prison.>%)”

Going to Joseph, he said, “Joseph, O man of righteousness!™ tell  48-49
me the meaning of the dream of seven fat cows whom seven lean cows
are devouring, and of seven green ears of corn and seven withered ones,
Maybe 1 go back to these people and they might understand it
Joseph answered, *“You will cultivate land for seven consecutive VEars
as usual, During this period thrash out of the harvest you reap only that
much graim that ‘'might suffice for your food and leave the rest in the
ears. Then, after this, there shall come upon you seven hard years.
Then you will eat up all that corn you might have kept for that period
except that you will have reserved in the store. After that will come
another year in which there will be abundant rainfall in answer to the
prayer of the people and they will press (juice and oil.}” "

The king said, “Bring him to me.” But when the royal envoy 50
came to him, Joseph said,” “Go back to your lord and ask him to
enquire about the matter of the women who cut their hands. Indeed my
Lord has full imowledge of their curming, **

The king questioned the women,* saying, “What do you say 51
‘gbout the incident when you tried to entice Joseph?" They zll' cried out
- with one voice, “God protect us! we found no tinge of evil in him."
Then the wife of Al-'Aziz ajso confessed, “Now that the truth has comea
to Iigl}E, 1t was I who tried te entice him. In fact, he is absolutley in the
right,”™

{Joseph said,”) “By this enquiry, T meant to let him (Al-*Aziz) 52-53
know that [ did not play him false secretly and that Allah does not lead
to success the machinations of deceivers. Yet T am not holding my soul
to be immune from sin, for the soul incites to evil, except of the one on
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whom my Lord shows mercy, Indeed my Lord is 'Fnrgiving and
Merciful.”

The king said, “Bring him to me so that I may attach him
cxclusively o myself.” :

When Joseph had a talk with the king, e said, “From now you
have an honourable place with us, and you will cnjoy our full
colfidence. * ¥ Joscph said, “Pleasc place al! the resources of ihe land
under 1y trust for I know how to guard them and also pPOSSEss
knowledge, ”*" '

Thus did We give power to Juseph in the land: he had every
right to take possession of any piece of it that he desired, We bestow
Cur bounty upon anyone We will, We do not let g0 waste the reward of
the righteous people: yet the reward of the life in the Hereaftar is much
betrer {or those who believed and hehaved in a God-fearing manner.®

Connt. froin p J057
Truth that has always been presented by its hearers,

{3} This tcaches us that one can, like Prophet Jnseph, carve out a way [ur the
propagation of the Messape, if one has the intention and the required
wisdom. 1

The two men pay their homage to him and request him to interpret. their
dreams. In answer to this he says, "I will (0l their interpretations but let
me first infonn you about the source of my kmowladge thal coables me to
understind  dresms”. Thus he takes advantage of their request and -
preaches his own Faith to thom, We learn frow this that If o PErSCN s
iwbued with the true und strong desire for propagating the Trah, he can
very gracefully turn the direction of the conversation towards the Message
e desites to convey. On the pOMTaLY, if & person has no strong desire for
the propagation of ihe Mcssage, he never “finds” any oppornmity for it,
cven though hundred and one such opportunities might have come his way
which could have been utilized for this purpose. Bui one must be an one’s
guard to discriminate belween  the right use of an opportuntty by a wise
wan from the cmde “propagation” of a foolish and un-cuiiyred person,
who tries to thrust the Mestage into the ears of unwilling hearars and
succeeds oily in creating aversion for it 1In their minds because of his
cride way of presentation, '

{4) This also teaches the right procedure that should be followed in presenting
the Message, Prophet Joseph docs not present, st the very star, the details



Yisuf 409

of the creed and regulations of the Faith but the most fundamcntal thing
that distinguishes a Bellaver from a non-Believer, thar is, the distinetion
between Taufrd and shirk. Then he presents it in such s rational manner
s cannot fail w0 convince any man of common sense. And his argoment
must have impressod deeply on the ninds of the two slaves. “Which is
better: various gods ar One Cinnpipotent Aliah7?” They knew it from their
ixrsonal experience that it was much better to serve one master than a
mumber of themn, Therefore it was far better to serve the Lord of the
universe than His servants. Moreover, hie does not invite them djrzctiy 1o
accept his Faith and discard their own taith, but he very wisely draws
their attention to this fact: “This is Allah's bounty upon us and upon all
mankind that He has not made us the servamts of any other than Himself,
yet meost of the people are not grateful to Him. Tnstead of serving Him
alone, they invent gods for themsetves and worship them”. Then it is also
natewaorthy that his criterion of the faith of his addressees is based on
wisdom and has no tinge of bitterness in it. He says, “The gods whom
you call ‘the god of wealth' or “the god of health' or “the god of
prosperity’ or “the god of rain’ ete. are mere names you have given them
without any reality behind them. The real Gwrnar of evervthing is the
Supreme Allah Whom you also acknowledge as the Creator and the Lord
of the whole miverse, He has sent no authority and given no sanction 1o
anyone for Godhead and worship, but has reserved all the pawers, all the
rights and all the amhorities for Himself, and commanded, ‘Serve and
worship none bt Mg, '

(5 It may also be inferred from this discourse that Prophet Joseph must have
made full use of this “opportunity” of a decade for the propagation of the
Message. Some people think that that was the only time whan he extended
the invitation to the Message. This is wrong for two reasons, First, it is
absurd to imagine that a Prophet could have been neglectful of his Mission
for 4 long period, Second, It cannot be imagined that the persan who

- availed himself of the opportunity when two men approached him for the
interpretation  of  their dreams, could ever have passed a decade of
imprisonment without propagating the Message entrusted to hitn by hts
lord. .

A5. Some commentators have interpreted it like this: “Satan made Prophet
Joseph mneglectful of his Lond, Allah, so he placed his confidence in a man rather
than Allah and desired him o mention him to his lord, the king, for his release. So
Allah punished him by letting him languish several years iu the dungeon™. In fact,
such an interpretation is absotutely erroncous for as * Allamah Ibn Kathir and some
carly commentalors ike Mujahid, Muhammad-bin-Ishaqg and some others say, the
pronoun “him” refers to that person who he thought would be released. Therefore



410 The Meaning of the Our'an

it will mean: “Satin made him ithe wounld-be fres tan; 5o neglectfol that he
forgot to memtion Him (Prophet jn-scph} t0 hig lord (the king), " They also cite a
tradition in support of their Interpretation ta this effect. The Holy Prophet said, "If
Prophet Joseph had not said that which he said, he wonld not have remained in
imprisonment for several years.” But ‘Allamah by Kathir says, “This Hadith
canmot be accepted because all the ways in which it has been reporicd are weak..
Moreover, two of the reporters, Sufyan-bin-Waki'j and Tbrahim-bin-Yazid, arc
ot wustworthy™. Besides being weak on technical yrounds, it iz also against the
dictates of common sense: if o wronged person adopted some measures for his
release, he cannot be considered to be neglectful of God and guilty of the lack of
frust in Allah,

36. Leaving the account of the events of the intervening years of
imprisonnent, the story has been resumed from the time when Prophet Joseph
beyan io rise in worldly rank. .

37. According w the Bible and the Talmud, the king was greatly disturbed
woubled and confused n mind becauss of thege dreamns. So he proclaimed
throughout the whoie land of Egypt, and caiied upon all the wise men, and tha
sout-sayers, and maglciens of the land imterpret his drzams.

J8. The QurEn has told in brief the 2ssence of the request of the chief
builer, but the Bible and the Talmud have given its details. According to these
(and it stznds to reason that it niust have basp sa), he told the King of the life of
Prophet Joseph in prison and how he interpreted their dreams rightly and prayed
the king to give him leave to see Prophet Joseph in prison for that purpose.

39. The Arabic word Pofele0 (Siddig is used for the one who is an
embodiment of tath and rightecusness. Thus it shows that the butler had been so
decply impressed with the pure character of Prophet Joseph that even years had -
failed to blot it from his heart. (For its fuller imeaning please refer to E.N, 99 of
An-Nosd; ' :

40. That is, “They might understand your troe worth end realize their
OWN EITOr in Kecping you in prison without any just cause. And in 2 way I may get
the opportuntty of fulfilling the promise 1 mads with vou during my
Unprisonment, *

41. The literal meaning of &'ymadi is: “they will press.” Here it has been

used to demote ihat state of verdure which was golng o prevail after the famine
years because of rainfall and flood in the Nile For, when the land will be
watered, there will be abundance of seed to press ofl, and abundance of fruit to
press  juice and sbvndance of fodder for catle o press milk out of them. It should
be noted that Prophet Joseph not only interpretsd the king’s dream but also told
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tiem how to preserve and reserve grain during the first seven vears of PrOSDETIEY
for the subsequent seven years of famine. Moreover he foratold the rood news of
prosperity after the seven years of famine, though there was ng hint of this i the
dreamn of the king. :

42, There js no mention in the Bible and the Talmud of this most
imporant part of the story that Prophet Joseph declined to quit the prison till his
character was cleared, Om the other hand, according o the Bible, “Then Pharach
sent and called Joseph, and they brought him hastily out of the dungeon: and he
shaved hWimself, and changed his raiment, and came in unto Pharaoh”. And the
" Talmud depiets even a more degrading picture of the event. Tt says, “The king

ordered  that Joseph should be brought before him. Buf he conmanded his officers
to be careful not w frightsn the lad, lest through fear he should be unabis o
interpret correctly. And the servant of the King ‘brought Joseph forth from his
dungecn, and shaved him and ciothed him i pew garments, and carried him
before the king. The king was seated upon his throne, and the glare and glitier of
the jewels which omamented the throne dazzled and astonished the eyes of Joseph.
Now the throne of the king was rvached by seven steps, and it was the custom of
Egypt for a prince or noble who held audience with the king. to ascend to ‘the sixth
‘step; but when an inferior or a private citizen of the land was called into hig
presence, the king descended to the third step and from there spoke with him.,”
(The Talmud, H. Polano, pp. 87-88). |

A compatison of the degrading picture in the Talmud with this self-
respecting, grand, and noble- picfurs depicted in the Qur'an will ennvince every
unbtased critic that the one in the Qur'an is worthy of a Prophet of God. Moreover
the pictore in the Tairmud is open to a grave objection. Had Prophet Jos«ph
behaved like a frightened and cringing Jad who was 5o dezzled by the glitter and
glare of the Jowels of the throne that he bowed to the ground, how was it that the
king and the courtiers were so impressed by him that they declared, *...... the
Hebrew has proved himself wise and skilfol and through his wisdom shall our
country be saved the pangs of want™? So much so that the king appointed him,
withowt demur, as “govemnor” over the land, "second only to himself™, All this
shows that by that tirne he had proved his moral and mental superiority and had
enhanced it by his refusal to quil the prison without proving his innocence,
Otherwise, they would have never taised him to the highest. rank in such a
clvilized and advanced country as Egypt.

43. He demanded ap enquiry into the matter not because he himself had
fComid oo p. 414
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Joseph's brothers camis to Epypt and presented themsejves
- before him.*® He recognizéd them but they did not.™ When he had them
given the provisions due to them and they were leaving, he said, “Bring
your step beother to me. Do you net see that I give full measure and am
the best ‘of hosts? But if you do not bring him to me you shail have no
grain {rom me: nay you should not even come near me. "y They
replied “We will try our very best to persuade his father co send him
with us. This we will surely do.” Joseph spoke aside to his slaves.
“Place secretly in their saddle bags the goods they have bartered for
corn.” Joseph did this in the hope that when they would return home o
their people, they would come to iﬂmw of it; maybe they should come
back again.

When they returned to their father, they said “Dear father now
that corn has henceforth been denied to us, please send our brother with
us so that we may fetch corn, and we take full responsibility for his
safety.” The father replied “Should I entrust him to vou as I entrusted
his bmthcr ta you before? Allah is the best Guardian and He is the most
Mereiful.” When they opened their saddle-hags they found that their
merchandis¢ had also been returned. to them. Seeing this, they cried
with joy, “Dear father, look here! What more do we desite? Here is
our merchandise returned to us. Therefore we will go back and bring
provisious of food for cur family: we will take good care of our
brother and obtain an extra camel load of corn. Such an addition will
be made easily.” Their father replied, “T will never send him with you
until you give me a pledge in Allah’s name that you shall bring him
back to me wunless jt be that you are rendered helpless by
circumstances.” When they had given him their solemn pledges he sald,
"Nata it well that Allahis guarding and watching over this pledge of
ours.” Then he said “O my children, do not enter the capital of Egypt
by one gate but go into it by different gates,™ However know it well
that I cannot ward off from you Allah’s will for none other than He has
any authority whatsoever, In Him I have put my trust and all who want
‘to rely upon anyone should put their trust in Him alone.” And it so
happened that when they entered the city by different gates as their
futher had advised them the precautionary measure proved ineffectiva
against Allah’s will. Of course Jacob had dons his best to avert the fear
he had in his heart. Indeed he possessed knowledge because of what We

58-62
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had. I:alidght him: but most people do not understand the reality of the
matter, . |

When they presented themselves before Joseph he cafled his
brother alone to himself and said to him “I am the same brother of
yours (whe was logt). Now you need net grieve for what they have
been dﬂing.”ﬁ . e

— -

Contd from p.311]

any doubt of his innocence, but because he was perfectly confident of this: “My -
Lord has full knowiedge of my innocence and of their cunning. But vour lord
should also make a thorongh iuqlﬂryastuwlnrlhadb:cﬂummpﬁm, for I do
hot want 10 go beforz the public with amy blemish or bict On IOy Teputation,
Therefore a*public enquiry should be held to prove that T was an innceent victim
of the injustick..of the chiefs and nobles ~of the country, who had cast mie into
prison in order to cover up the guilt of their own ladics, " > -

The wurdsmwhichthedmnandwnsmnd:dtaﬂyshqwﬂmtmcktngwas
already fully acquainted with ihe details of the incidant that had happencd at the

. banquet of the wife of Al-'Axiz, That is why a mere reference to it was enough.

Another nots-worthy thing tn this demand was that Prophet Joseph did not
in any way hint at the part the wife of Al-* Az had played in the event, This is
another proof of his neble characier that he did not like 10 involve and entangle the
wife of his benefactor in the matter, even though she had done him her wont.

44, As regards the way in which this cnquiry was held, it is just possible
that the king might have .summoned the wemen o his presence or got their
evidence dirough a trusted officer of his court,

45, T]u: enquiry and the evidences iust have helped to pave the ﬁay for
Prophet Josep's gse in the land by concentrating the public attention on hirs,
especially under the ¢ircumstances wierrthe enquiry had been demanded by him.

‘He had interpreted the dream of the king, when all the wise tnen, sooth-sayers and

the magicians had failed. Then he had refused to quit prison even theargh the King
himself had - ordered that he should be brought before him, and, instead of this,
demanded sn cnquiry of the maiter which had been the cause of his imprisonment,
Naturally this thing wonid hava filled the people with wonder and they woald have
been looking eagerty for the result of the enquiry. Thns itl:anbeMEgimdhu_w
the evidences and the result of the enquiry raised his prestige so high that the king
and his courtiérs declaped that he was the oply fit persom to save the country from

the coming calamity. It is no wonder, then, that Propher Joseph proposed that all

the regources of the [and should be placed in his hands, and the king stcepted this



Yol 415

proposal as soon -as it waté made. For, had it been merely the matier of the
interpretation of & dream, the most he would have deserved was some reward and
bis release from prison ‘But he could not have eaid, “Place the resources of the
lend in my hands" and -the king would not have teadily acceded to hig proposal
and given him all the powers in the land, as 15 contained in vv. 55-54, and
confinmed by the Bibfe and the Talmuad, '

came to Know  the result of the Enquiry. But some commentators, including great

schoiars like Tbn Taimiyvah and Ibn Kaghir, regard this sentence to be a

continuation  of the preceding speech of the wife of Al-*Aztz, They argue that this

scotence  has been placcd contiguous 1o her preceding speech without any dividing

word between them to indjcate that her speech had ended at “he 1s absolutely in

the right”, and that the succeeding words were spaken by Prophet Joseph, They .
construe  that if two speeches made by two differsnt persons are placed i
contiguity, they must be separated by means of soine definite word, or there must

be some definite clue to it. As peither of these two things exists in this case, it

may rightly be comstrued that the words-contained i v. 52 are the continuation of

her preceding speech in v, 57, I however, am surprised how a great seholar of
Ibn Taimiyyah's insight has missed this point that the characteristic of a speech is
I dself & clear and  self-sufficient clue. Her confession in v 51 fits in with her
low character, byt obviously the succesding dignified and grand speech in v. 52 is
too high for her. That fits in only with the nohle characier of Prophet Joseph. It is
abvigus that this must have beep uttzred by one, who was righteous, Ecnerous,
tmble and God-fearing. It is by itself a clear evidence that it could not have
- come aut “of the mouth of the one,” who said, “Come hete”, and “What
punishment does the one deserve, who shows evi] intentions towards your wife?"
and “. ... if hcwillnﬂtyicldtumyhiddmg,heshallbccastimﬂpﬂsm."ﬂnﬂm
other hand, such a pure speech fitted in with #he ane wha said, “May Allah
protect me! My Lord has shown so much kindpess towards me. Should I, then,
misbehave like this?” and © my Lord| I prefer imprisonment to that to which they
invite me. If Thou dost not ward off their cunning devices from me, I might be
caught fn their smares,” Thersfore ome cannot ascribe such n pure speech to the
Wife of Al-‘Aziz unless there is a clear clue showing that by that time she had
repeated and  believed and mended her ways, but there is no such clue, Thus it is
clear that this speech st have been made by Prophet Joseph (Allah’s peace be
upon him}, : .

- 47, It implicd this: “We have such a high opinion of you that we can
safely entrust you with the highest office of responsibility in the Country, "

F . 46 As dis verse has given e 10 soti important questions, let us
- ‘consider these ofie by one. o | |
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The first question is: “Was it an application made by Prophet Joseph to
the king for some post 7 In the ight of the preceding Explanatory Notes, it would
have become obvious thatit was neither an application nor a request made by an
ambitious person who had been on the look-out for an opportune mocnt for its
submission, apd no sooper did the king express his approval of him than he
presented his request before hit. As a martter of fact, this was & sort of proposal,
giving his assant to the great desire of the king and the courtiers that he should be
appointed as govemor over the land. For, according to the Talmnd, “the Hebrew
has proved himself wise and skilful,” and “ ....surely there can be nonc more
discrete than myself to whom God has made known slf these things.” The king,
his courtiers, his princes, officers, and men of rank, had by that time, come to
know and  recognize  his true worth and had had experience of his moral
superiority during the last decade of the vicissitudes of his life. He had proved that
there - was nome  equal to him in honesty, tighteousness, forbearance, self-
discipline, generosity, intelligence and understanding. They knew and believed
that ha was the only one whe knew how to geard and wiilize the resources of the
land snd could be safely entrusted with them. Therefoze, as soon as he showed his
willingmess, they heartily put these in his trost, This 15 alse confitmed by the Bible
that the king had formmed a very high opinion of Prophet Joseph. He said to his
servants, “Can we find such s one as this is, a man in whomn the spirit of God is?”
Above all, he $aid to Prophet Joseph, “There is none so discreet and wise as thon
art.” (Gen. 41: 38-39), Accordingly, therefors, the king, of his own accord, set
him over his house and Jand, (Gen. 41: 41).

Lot us now take up the second question: “What was the nature of the
powers thai were entrusted to Prophet Joseph?™ Thas is important becauss those
who are not well versed inthe Qur'an have been misled by the words BCOL
ONCAC in this verse and by his subserquent work of the distribution of grain.
They wrongly conclude trom these that this post was Jike the present day posts of
a “Treasury Officer” or a “Famine Conmissioner™ or a "Finance Minister™ cic.
stc. In fact, it was none of these, for, according to the Qur'an and the Bible and
the Talmwd, Prophet Josaph had been imvested with the full powers and privilepes
of & ruler. That is why he sat onthe throne (¥ 100) and they used the title of
malik (kingy for him. (v 72} He himselt was grateful to Allah for bestowing the
Kingdom on him. (v. 101). Above all, Allah Himself testifies to this fact: “Thus
We gave power to Joscpliin the land, so e had every right to take possession of
any piece of it, if he so desired.™ (v. 56). As regards the Bible, it says, "And
Pharaoh taid unio Joseph, “Thon shalt be aver my house, and according unto thy
word shall all my poople be maled: See, I have set thee over all the Jand of
Egypt.... and without thee shall no man lift vp his hand or foot in all the land of
Feypt,” and called Joseph's pame Zaphnath-paanesh (saviour of the world).”
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(Gen. 41: 40-45). And according to the Talewmd, when his brothers retomed to
their father, Prophet Jaccb, from Egypt, they sald about Prophet Joseph, “The
king of Egypt is mighty potentatz, over his people he is supreme; upon his word
they go ot and upon his word they come in; his word govemns, and the vaice of
his master, Pharaoh, is not required,”

Ancilier pertinent question is: What was the object for which Prophet
Joseph made a proposal for powers in the land? Did he offer his services for the
enforcement of the laws of a non-Muslim state? Or did he inend co establish the
cultaral, moral and political systems of Islam by taking the powers of government
in his own hands? As for jts answer et us quote the comments on this verse {55
by ‘Allimah Zamakhshari in his “Kashshdaf”. He says, “When Praphet Jaseph
proposed, ‘Please place all the Rsources of the country under my trusi’, he meant
o ger an opportunity  for enforcing the Commandmenis of Allah and for
establishing truth and justice, and to gain that power which is essantial for
fulfilling the Mission for which the Messengers are sent, He did not make this
demand for the love of kingdom or for worldly desires and ambitions. He did s
becanse he knew full well that there wag nooe else who condd perform that work.”

“To be frank, the above quastion l=ads to very important and basic issuss.
These arc: Was Joscph & Prophet of Allah or not 7 If he was, dogs the Qur'an put
forward such a conception of a Pmphﬂ that he himself should (as they allege
Prophet Joseph did) offer his services to a system of unbelief to carry on its wark
on un-Godly principles? Nay, it leads to a more delicate and important question :
Was he a righteons person or not 7 and, if he wag, could it ever be expected that
e would (according to their interpretation,) practically accepi the theory that
Sovereignty belongs to the king and not to Allsh, whereas in the prison he
preached, “Sovereignty belongs to nope but Aliah (v, 400 77 for if, as they
. interpret, he submitted an application for service to the king, it meant that he did
50 against lus own prionciples which he inculcaied while in prison: ... . which is
betier: various gods or the COne Omnipotent Allah?™As the King of Egypt was one
of the “gods™ they had set 2p, so to offer services io carry on tie work of the un-
Islamic sysiern under the existing un-Islamic Jaw would have been tantamount to
acknowledging the king as his ford, Are they prepared to place Prophet Jasaph in
that position?

_ It is an iromy that such Muslims as interpret this verse in this way, lower
the character of Prophet Joseph., They have svinced the same mentality that the
tews had developed during the period of thelr degeneration. When they became
morally and mentally depraved, they deliberately began to represent their Prophets
and saints as people of low character like themselves in onder i justify their own
degraded characters aml 20 make room for excuses for going stll lower.
Likewise, when the Muslims came wder e sway of non-Muslim goveenments,
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they wanted to serve under them, but the teachings of Islam and the patierns of
their worthy forefathers stood in their way and ey felt asharmed of this. So, in
order to pacify their cunﬁcmnncs they - songht refuge In this verse and by its
misinterpretation thought that that great Prophes had made an spplication for a post
to serve under a non-Mushim vnder un-lilamic iaws. Whereas the Prophei’s own
life taught the lesson that tven a single Muslim contd all by himself bring about
the Islamic revelution in 4 whole country by his pare Islarmic character, his Faith,
intelligence and wisdom and that a true Believer is dble to conguer, by the proper
use of his moral character, a whole country withowt any asmy, ammunition or
material provisions.

48%. This is 1o show that the whole land of Egypt was under his complete
control, as if it belonged to him and he could claim any piece of it as his, and
ihere was no picce of it that conld be withheld from him. The early commentators

have also made the same comment on this verse, Por instance, ‘Allamah Ibn Janr

Taban, an the authority of Ibn Zaid, says that this verse means: “We made Joseph
thc owner of all those things that wers in Egypt, and in this part of the ‘world he
could do whatever he liked and wherever he liked for he had been given complete
anthority over this land, So much so that he conld bying Pharaoh wmder his sway
and become his master, if he so desired”. He has quoted another thing from
Mujahid, - who is gne of the most learned commentators, to the effect that the king
of Egvpt haed embraced Islam through Prophet Joseph. -

49, This is 4 waming against a misunderstanding that one might have had
from the preceding verse that kingdom and power were the real ultimate rewards
for virtue and righteousness, for the best reward that & Believer should desire and
strive for will be the one that Allah will bestow upon Beilevers in the Heveafter,

50. The evenis of several years after his coming into power have been ladt
out for the sake of brevity, and the story has been resumed from the time when the
brothers of Prophet Joseph came to Bgypt, and paved the way for the eventual
setilement of the Israefites in Egvpt. It wilt, however, be worthwhile to have a
glimpse of those evemts, During the first scven years of his reign, there was
abundance of corn a8 he had predicted while intetpreting the dream of the king.
Accordingly he adopted all the measures he had put before the king concemning the
years of plenty. Then the scven years of scarcity began and famine reigned not
only over Bgypt but all over the adjoining countries. Accordingly, Syria,
Palesiine, Trans-jordan and the Northern part of Arabia began to suffer from the
scarcity of food, butthere was plenty of it in Bgypt in spite of famine because of
the wise Fleps Prophet Joseph had taken as a safeguard. That was why his
brothers, like ather neighbouring people, were forved by circumstances to go t0
Egypt and present themselves before him, It appears that Frophot Joseph had sc
arTanged things that no foreigner was allowed to Ty com without a special permic
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from him, Therefore when the brothers reached Epypt, they might have had oo
present themselves before him for obtaining the special permit for buying the fixed
quanlity #lfowed mmder the famine regulations.

3. It is no wonder that his brothers could not recogrize Prophet Joseph,
for, when they cast him into the welt, he was merely a lIad of seventeen and at the
time of their meeting, he was a grown up man of thirty-eight years or so.
Nawmrally, he mwst have changed in form during this long period. Besides, they
could never have imagined that the brother whom they had cast into the well had
bevome the ruler of Egypt

32. As the Qur'n hes omitted the details, somecone might be at a loss 1o
know as #o how he brought Benjamin nio the eonversation with his brothers, and
why he insisted on them to bring him with them, when he intended wrkeep his
own identity secret from thetn. For, obviously these things might have led to the
revelation of that secret. But a little thinking will shaw that he could have very
eatily and naturally led the conversation up to Benjamin without arousing their
curiosity. As thers were sirict restrictions on the purchase of com, everyone was
permitted 30 buy only a fixed quantity of it. Most probably the ten brothers had
applied for com for thele father and the cleventh brother as well, At this Prophet
Joseph might have askKed the reason why their father and brother had not
personally come for it. Then he might bave accepted the excuse for their father
{hat he was old and blid but he would have expressed his doubts about their
cxcuse for their brother that he was their step-brother and the father would not
send him with them and so forth. Then he might have declared, “Well, this time
we give you a5 much comn as you have asked for, b the next dme you come here
you should bring your step-brother with you; otherwise you will not get any com
at all because of this false statement of yours. ™ Along with this threat, he tried to
win them over by reminding them of his liberai and generous treatment with them, -
becanse he yeamed for the sight of hls younger brather, and was anxious o know
_ hnwhjsfamﬂyhadfamddummhuahsm

The ahﬂvcma simple mdmhunlcxpimﬂnnufﬂmmnﬂer Thus this part
of the story ss given in the Bible {Gen. chapters 42 and 43} appears to be far-
feiched, exaggerated, unraal and, therefare, ua-reliable.

33. Prophet Jacob's great concern over this journey of his sons was due to
the fact that his youngest son, Benjamin, was to accompany them. He was anxdous
about his safety. because he had sbready had a sad experience of his son, Joseph.
Naturally his heart musi have been full of such misgivings that that might be his
last meeting with his ather beloved som. Though he had full 4rust in Allah and was
patientiy resigned to His will, I, a4 & hwman being, advised his sons o take

{C’mm_’. o p 922
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While Joseph was artanging for the loading of the packs of us  70-76
prothers, he put his cup in the pack of lus own brother.”® Afterwardsa
herald shouted, “Ho, camelcers ! you are thieves.™"" Turning back,
they asked, “What is it that you are missing?” The royal servafits
replied, “We do not find the cup of the king.” (And their headman
added,} “The one, who would restore it, will be awarded a camel load
of com. [ guarantee this.” The brothers repliad, “By God, you know it
well that we have not come for spreading disorder in this country, and
we are no thieves.” At this, they said, “Very well, what shall be the
punishment of the thief, if you aze found to be liars?” They replied,
“His punishinent should be that he himself be made a bendsman, if the
thing is found in his pack. At home we punish such offenders like
this.”™ Then Joseph first began to search the packs of his step-brothers
before searching the pack of his own brother. At last he took it out
from the pack of his brother. Thus We supported Joseph with Our
pian:™ for_it did not behove Joseph to seizs his brother (by the king’s
law) except that Allah willed it =0.® We raise high the ranks of those
We will, and there is the One Whose knowledge is far greater than the
knowledge of all others. o

" At this discovety the brothers remarked, “There is nothing 77
strauge in it that he has comumitted a theft, for his brother {Joseph) also
committed a theft before this.™® Hearing this, Joseph suppressed his
feclings and did not reveal the secret 1o them, but said only this in an
under tone, “What a bad people you arel you are accusing me (to my
face) of the thing the truth of which Allah knows best.”

Then they said, “O exalted sir,” he has a very aged father: 78-7
therefore take one of us in his ctead. We see that you are a voIy
generous man.” Joseph replied, "God forbid that we should seize any
other than the one with whom we have found our prupcrtyﬂ: for, if we
do this, we shail be unjust.”

‘When they despaired of moving Joseph, they went ta a corner 20-82
and conferred together. The eldest of them said, “You know that your
father has taken a solemn pledge from you in the pame of Allah, and
you also know that you had wronged Joseph before this. I will not,
therefore, leave this land until my father gives me permission er Allah
decides in my. favour, for Allah is the besi of alt those who decide. Go
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back to your father end say, ‘Dear father, your son conunitted & theft.
We  did not see him stealing: we are simply stating what we have come
to know and we could not guard against. the unforeseen. You MAY
enquire from the people of that town and from the caravan in which we
travelled back home. We are surely telling the truth’.”

Contd. from p. 4197

certaln precautionary measures. In order to understand .the significance of this
precaulionary measure of entering the capital by different gates, we should have a
glimpse of the political conditions of that period, As the Israelites lived on the
Eastern frontler of Egypt as independent clans, they were looked at with SUSPICION
like all frontier pecple. Therefare Prophet Jacob feared that If they entored the city
in 2 group, they might be taken for a gang of suspects, especially during that time
of farnine. Thus there was an apprehension of some severe action belng taken
against them as if they had come there for organized robbery. That was why he
gave them this allewance dhat if under such adverse circumstances there was any
trouble, he would not accuse them of breach of the pledge for the safety of
Benjanun. -

54. “Most people do not understand....” how Prophec Jacob was able to
hold the balance between "trust in Allah” and adopticn of precautionary measures.
This was because Allah had favoured him with the real knowledge. That was why
he ook all those measures which were dictated by common sense, decp thinking
and cxperience. He admonished then for their il treatent with their brother
Toseph 50 that they should not dare repeat it in the case of Benjamin, He took a
solemn pledge from them in the name of Allah that they would take poad care of
the safety of their step-brother. Then he advised tham w be op their guard againg
the dangerous political situation and to enter the capital by different pates so as noi
to  give cauge for alarm and suspicion. In short, as far as it was hurpanly possible.
he took all the precautionary measures to avold every possible risk. On the uther
hand, he always Kept this thing in view (and expressed it) that no human
precautionary measure could avert the enforeement of Allah’s will, and that the
real protection was Allah's protection: and that one should not rely an the
precautionary measures but on the fovour of Alah Obviously only that person
Wwho has the real knowledge can keep such a balance in his words and deeds, who
knows what kind of efforts are demanded of his human facultics besiowad by
Aliah  for the solution of worldly problems, wha also realizes that it is Allah alone
. Who has the power to make them a success or a failure. This is “what most people
do not understand”™. Some of them rely merely on their efforts and measures and
discard trust in Allsh; while there ate others wha rely merely on “trust in Allah"
and do-nét adopt any praciical measure to solve their problem.
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55. The whole story of their reunjon after a separation of twenty years or
g0 has been sumned up in this brief sentence. In all probability Prophet Joseph
. might have toid him the stary of the vicissitudes that ultimately had led to his high
rank, and Benjamin in his tum might have related the story of the ill-treatment of
the heartless step-brothers. Then Prophet Joseph might have reassured him that he
would not be allowed to go back with themn but remein with him. It is also possible
that the plan to retain him there, without disclosing the sceret of Prophet Joseph's
identity, wouid have then been thought out and decided upen.

56. In all probability, Prophet Joseph put the cup in his brother's pack
with his knowledge and consenl, as may be inferred from the preceding verse.
Obviousiy, Prophet Joseph desired to free his brother from the oppression of the
cruel step-brothers and he hirnself was refuctant 1o go back with them. But this
could not be done divectly and apenly without disclosing his own identity, which
was not then cxpedient uoder the cirounstances. Therefors both the brothers might
_have thought out this plan, though this would have put the younger brother in an
embarrassing situation Tor the timé being becanse of fiis involvement in a cass of
theft. But they had adopted this plan because afterwards both the brothers could
clear it cusily by disclosing the real matiet. :

57, Thetre is nothing in this verse not in the succeeding verses to show
that Prophet Joseph took his servants in his confidence in regard to this matter,
and instructed them to bring a false accusation against the travellers, The simple
explanation of the incidemt may be this. The cup might have been quietly and

‘secretly put in the pack. Afterwards when the servants died not find it, they might
have come to the inevitable conclusion that it rrast have been stoien Dy the
travellers who were staying there.

58. it should be kept inmind that these people were the descendants of
Prophet Abraham. Therefore they put forward his law reparding a thief, that is,
the thief should be made the bondsman of the one whose goods he had siolen.

50, Now Jet us consider the question: How did Allah directly support
Praphet Joseph with His plan? It js obvious that the plan of placing the cup in
Benjamin's pack was thought out and executed by Joseph himself. And it is also
obvious that the royal servants checked their packs as a matier of routine for such
is the procedure thatis generally followed on such occasions. There is nothing in
this passage that miight be called supesnatural support by Allah except that the
servatts ssked the brothers to preseribe the punishment for the thief, and they
answered that he should be made a bondsmen. The sentence that follows also
confirns this interpresation.

60. Had Alah willed it, He would not have removed the flaw in the plan
of Prophet Joseph. Ii was this: he could seize his brother according ta his plan
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only by the help of the king's law, but it was not worthy of a Prophet of Ailal to
apply that un Islamic lsw to his own personal case. For he had taken political
power in his bands in order to establishk pradually the Islamic law and oot io
- enforce and kesp the king's law in vogue. Had Allah willed it, He would have left
ne other conrse for His Prophet except to have resort to the un-Islanic law, But
He did not will it so because He did not like to tamish the fair name of His
Prophet. Therefore he made the servants enquire from the brothers (an vmzsua)
thing) about the punishment of a thief and they stated the Law of Prophet
Abraham. Thus not only was the flaw removed, but also no room was left for the
brothers  to ralse any objection against this on the plea that they were not
Fgyptians, and therefore the law of the Iand could not be applied against them. As
has already been pointed out, this was the support of Allah to which He has
referred in the two subsequent verses as & token of His favour and & sign of the
perfection of His knowledge.

The favour of Allah was that He saved Prophet Joseph from applying the
un-Islamic law of the king of Egvpt to his personal case, Tor he was Hable to do so
under the stress of human weakness. And there can be no greater favour for one
thars this that Allah Himself sheuld arrange to puard his high morai position, It
shouid, however, he noied that such a high rank is awsrded only to those who
prove themselves to be “rightecus” in very hard trials,

By remaving the flaw in his plan, Allah showed that His knowledge was
far  superior to the knowledge of those, wham (like Prophet Josaph) He had
endowad with knowledge. '

© In this connectiom, there are some other points worthy of considerstion
and we will deal with tham briefly;

(1)  Generally the words B438C &M i¥ BICHE GHC6BCSE are translated like
this: “Joseph could not seize his brother by the law of the king”, or
"Joseph was not avthorized to seize his brother according to the law of the
king." In other words, it means, "He could noi do this, as there was no
provision foritinthe king's law,” Whereas it means this: “He ought nox
10 have selzed him by the king's law, as it did not bahove him to do so."
This version is open to two objections. Fiestly, this is against the
Qur'amic usage of &4 #CA C& which wsually roeans, “It did not behove
him", “It was notright for him" and “He ought not to have done this.”
For instance, this is what it means in the folfowing verses -

“Indesd, Isiam alone is the Right Way in the sight of Allah.™ (IIT: 18).
“Whosoever will adopt any ﬂdhtr way than thc way of Islam, it shall not be
accepted....” (III: 83).
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Secondly, such a version is 1neaningless, for there could have boen no

reason why he had not the power to seize him for theft according (o the law of the
king. Can there be any kingdom without having a law for taking action against a

thief?
{2}

(3)

As the Qurian uscs the word BddC 841 which connotes “the king’s way
“of life” in addition to “the kung’s law", it helps 1o undersiand the meaning

of the senfence under discussion. For it is obvious that the Prophet was
sent to establish the way of Allah and not the un-Tslamic way of the king.
Though by that time he had only partially succeeded in this Mission, it
was not proper and worthy of 8 Prophet to adopt “the way of the king”
for his own personal case. Though therc was no legal hindrance in his
way to seize his brother according to the king's law, nevertheless, it was
snappropriate for him, as a Prophet, to adopt the king's way which he had
hitherto  scrupwiously avoided as far as his own person was cancemed.
Thus it is clear that ils appropriate interpretation will be this: “It did not
behove Joseph to seize his brother by the king’s law.”

Besides this, by.using the word &l 2 for the “law of the land”, Allah

has denoted the vast comprehension of the word #{1 (<77 and this cuts at
the root of the conception of dfi of those peaple who confine the scope of
the Message of the Propheis to mere worship of One Allah and believe
that it has nothing to do with the culral, political, social, judicial, legal
and other mundane affairs of life. Or, they opine that, if at all it has any

comeern with those matiers, it is merely to give some instructions of an

optional nature in regard to these, and leave it to the helievers to adopt
these or their own man-made laws, because, they think, there is no hamm
even iu adopting the latter course. This crromeous conception of din,
which has been in vogue among the Mustims tor a long time, has been
responsible for rendering them neglectful of making excrtions for the
establishment of the Islamic Way of life. As a result of this misconception

" of dif, they became reconciled to un-Islamic ways of unbelief and

ignorance. Nay, they considered this misconeeption of theirs to L the
pattcrn set by Prophet Joseph and became willing helpers and servants of
these up-Tslamic systems. Whercas this verse categorically refutes this
misconception by declaring that the “law of the land” is as much & part of
the offn of Allah as Sefit, Haj, Fast, and Zaket are. Therefore, the demand
of {he acceptance of {4 (ad-Dim) made in v. L9 andv. 85 of ALf
mren, that is, “Indeed, Islam alone is &(14C the Right Way, in the sight
of Allah” and “Whosoever will adopt amy other way (A1), than the Way
of Islamn, it shall not be accepted™, includes laws as well as Salat and
other obligatory duties prescribed by Alah. Therefore the exclusion of
this part of din from any system would incur the displeasure of Allah.
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duties prescribed by Allah. Therefore the cxclusion of this pant of dip
from any system wowld incur the displeasure of Allah.

(&) The above interpretation, however, t5-open to one objection, Tt does, at
least, imply that an un-Islamic way was in vaguc in Egypt at the time,
when Prophet Joseph was, sven according o the present commentator, the
supremic head of the country. It s, thetefore, a proof that that Prophet
himself was enforcing the vn-Islamic law of the king, What diffarence,
then, could it have made, if Prophet Joseph had followed, in his personal
case o, the system of law of ihe king which he hirnself was ehforcing
inslzad of the system of law of Prophet Abraham? Most certainly this
would have made a wvast difference because it wonld fave compromised
his position as a Prophet, because he was irying to establish the Islamic
Way of life, which naturally could have been accompiished gradually in
course  of.time, during which the king's law would have inevitably
remained in vogue. The same thing happencd in Arabis during the
Mission: of the Holy Prophet in Madinah, which mok pine YEAIs (0
estublish the Islamic System in its entirety. Durlng that period, several un-
Islamic laws remained in vogue. For instance, drinking, intsrest, the un-
Islamic laws of inheritance and tnarriage and some wrong ways of trade,
eic., had to continue for some time. Likewise the civil and penal codes of
Islam took sorne tme for their complete introduction. So there is nothing
strange - in this that the king’s law contimued to be in vogue during the first
tine  years or se of Prophet Joseph’s reign. But the continuance of the ymo-
Islamic law of the king during the period of transition is no ATQUINCTL 10
prove that Allah*s Prophet was sent to fotiow the way of the king and not
to establish the Way of Allah,

As regards the question why it was not wortity of Prophet Joseph to apply
the king's law to his personal case, Its best answer is again formd in the practice of
the Holy Prophet. During the inferim period, when the laws of ignorance had not
yet been replaced by Islamic Laws, other Musfims went on drinking wine and
tking interes: as hefore, but the Holy Prophet never practiced any of these things.
Likewige some un-Islamic laws of marriage, such as taking in Marriage of real
sisters at one and the sarpe fime, were practised, but the Holy Prophet never
practiscd any such thing. Thus it is tlear, that there was & difference between
leaving in voguc some un-lslamic laws during the petiod of the cvolution of the
Islarnic. Law and practising the same. Had Prophet Joseph appiied the king’s law
to. his own case, it would have meant that he had lent hig BECIMIng sanction to that
law. But it is obvious that a Prophet, who is sent to eliminate the wiys of
ignorance, cannot follow thess even under the temparary {eave that js givean o
others. ' .- -
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their position and dissociated themselves from Benjamin, declaring that he was a
thief like his brother Joscph. It is obvious that this was a false accusation the
clever Lrothers had invented on the spot. But it is an instance of the malice these
brothers bore to their two step-brothers, and is also the answer to the question why
Prophiet Joseph desired 1o keep his brother with him.

62. The vse of the tide OI0U&C (“The exalted one™} with which they
fddressed Prophet Joseph has given rise to the confusion that he held the same
office as the husband of Zelicha held before him. Then this misunderstanding let
the commentaiors o the invention of further comments, such as, Al-*Aziz had
diedd and Prophet Joseph was appointed in his place, and Zelicha was rejuvenated
by 2 miracle and married to hitm by the king. They have not stopped a¢ this: they
have, somehow or other, discoversd even the conversation that ook place between
Propiict Joseph and Zelicha in the first night of their marrlage. In fact. all this is
mere fictlon, for, as has already been pointed out, the word yj» was the Arabic

translation or equivalent of smne Egyptian title, and was nor. the designation of any
particular office. It was merely a title used for the high ones in Egypt like “His
Excellenay” or “Your Excellency”, stc. As regands the said marriage, this fiction
has been built op the siory of Prophet Joseph's marriage in the Bible and the
Talmud. According to thess, he was married with Asenath, the daughter of Paii-
pherah, As the name of the husband of Zalicha was Potiphar, the two names gat
confused together. Accordingly, when the story was handed down from the
traditions of the Israelites from one commentator ta the other, the name Potiphar
got Interchanged with Poti-pherah because she two were so like cach other in
sound. Consequently, the davghter in the story was replaced by “wife”, Then
Potiphar was “killed” in order to factlitate the marriage. Then the only remaining
difficulty, that is, the disparity of their ages, way got over with the help of 5
miracle. She was rejuvenated so completely as to enable her to become the wortiy
wife of the "ruler” of the land.

63. The use of the words “with whom we have found our property”
instead of the word “thief” is very significanc. Prophet Joseph avoided the use of
the word “thief” for his brother because he was not really a thief. This is called
iN«E {fourfyah), that is, to put a cover over a reality or “to hide 2 reaiity.” Such
a practice is aflowed by the Muslim Law vwnder cermain conditions and with ¢ertain
linitadons. It may be practised not to gain any selfish end, but to ward off some
evil or 10 protect and save an oppressed person from some oppressor, provided

[Conid op p. 430
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Hearing this story, the father said, “Your souls have made 83-87
ancther thing casy for yoy.* Well, I will bear this, tog, patiently with a
good prace. Mavbe Allah will bring them all to me, for He knows
everything and all His worls ars based on wisdom . ” Then he turned his
face from them and cried, “Alas for Joseph!"—He ‘was sorely
oppressed with suppressed sorrow and his eyes had become white with
grief.— The sons exclaimed, ‘By Allah ! You have not ceased to think
of Joseph and now things have come to such'a pass that you will ruin
your health or kill yoursalf with grief for him.” He replied, “I
complain to Allah alone of my sorrow amd grief. And I know from
Aliah what you do not know. My children, go and make a search for
Joseph and his brother, Don't despair of Allah’s mercy, for it is the
unbelievers alone who despair of His mercy, * '

When they went back to Egypt and presented themselves bafore  88-93
Toseph, they humbly said, “Exalted sir | we and our family are in great
distress: though we have been able to bring only goods of scant worth
_ for barter, we request you to give us full measure of grain, and be
charitable to us:™ for Allah rewards richly those who are charitable. ™
At this Joseph, who could contain himself no longer, exclaimed, “Do
you know what you did with Joseph and his brother, when Vou were
ignorant?” This took them by surprise and they cried, *Why ! are you
indeed Joseph”? He replied, “Yes, I am Joseph, and hers is 111y
brother. Allah has been very gracious to us. The fact js that Allah doas
not let go waste the recompense of such righteous people as practise
piety and fortitude.” They said, “By God ! Allah has exalted you above
us, and we have indesd been sinful.” He replied, “Today no penalty
shall be inflicted on you. May Allah forgive you ! He is the most
Merciful of all, Go, take this shirt of mine, and cast this over the face
of my father and he shall recover his sight. Then bring all the members
of your family to me.”

When this caravan departed (from Egypt), their father said (in  94-95
Cana’an), “I am surely perceiving the smell™ of Joseph, though you
tmght think me to be in the dotage.” The people of the house answered,
“By God, you are stiil suffering from your ald illusion, *™

But when the bearer of the good tidings arrived there, he cast
Joseph’s shirt on Jacob’s face, and his sight came back to lirn. Then Le
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said, “Didn’t I say to you that I know from Allah what you do not
know?” They exclaiined all together™ Dear father, pray for the pardon
of our sins, for -we have indeed been sinful.” He replied, “I will
implore my Lord to forgive you, for He is Fargiving and Merciful.”

And when they came to Joseph,*he seated his parents ajong
with himself and said (to the people of his family), “Now proceed to
the city. God willing, you will live in peace.”

Contd. from.p. 427}

that no other course might have been left except saying something agsinst the truth
or of having a rescrt to a deceitfu! device. It is obvions that in such a case, &
righteonis person will not tell a blunt lic of resort to an open decait. Instead, he
will say scmething or do something that might not be strictly teuthful or strictly
right, yet at the same time is not a bl lie, so that he might hide the reality ta
ward off the evil. Such a practice is lawful, legally and morally, provided that it is
oot practised to gain some personai or selfish ends bur to ward off a greater evil
with a lesser evil. Accordingly, Prophet Joseph scrupulously fulfilled all the
conditions In this case. He placed the cup in the pack of his brother with his
romsent, but he did not ask his sarvants to make a search of his pack and accuse
him of theft. After this, when the servants brought the brothers before him as
suspects, he quietly rose from his seat and begsn to make a szarch of their packs,
Then afterwards, when the brothers requestad that one of them shonld be taken
insicad of Benjamin, he answered thern beck in thelir own words that he would
detain only that person in whose possassion the cup was found and none eise.

Instances of such a practice during his campaigns are ﬁ:nund in the life
history uf_t]u: Holy Prophet. And this cannot be regarded as morally objectionable
according to any moral or legal standard,

4. That is,  "You readily believed that my son, whom I know to be of a
noble character, had commitied the theft of a cup: you have behavad in his case
just as yon behaved in the case of his £lder brother. You made away with him and
then pretended, without any pangs of conscience, that a wolf had devoured him
and now, with the same sase, you tel! me that the other brother has committed a
theft™. '

65. That is, "It will be charitable of yon if you give s that much graim as
we require to fulfil our needs, because the goods we have brought for i barter
are of less yalue than of the grain we require.”

G6. This is an instance of the extraordinary powers the Prophets possess.
Prophet Jacob percelve in Cana’an the smell of Prophet Joseph's shirt from such a
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distant place as Egypt as s00n as the caravan started on the journey. At the same
time it also shows, by contrast, that these powers of the Prophets are not inlercni
or personal characteristics but are besiowed on them by Allah as and when He
wills. That is why Prophet Jacob could not pereeive the smell of the clothes of
Prophet Joseph as long as Allah did not will it, when he had been living in Egvpt.

in this comneetion, it should also be noted that in contrast to the Quran

wiich represents Prophet Jacob as g great Prophet who was able to perceive the

smeil of Prophet Joseph from such a long distance, the Bible represents him as an

ordinary mncultured father. According w Ganesis 45! 26-27, when they told him,

saying, “Joseph is yet alive and he is governor aver all the Iand of Bgypi—Jacob's

heatt fainted, for he belleved them not . and coly when he saw the Wagnns
‘which Joseph had sent to carry him, the spitit of Jacob their father revived,

07, Tlis remark shows that no member of his family except Prophet
Joscph appreciated the true worth of Prophet Jacob, He himself was awars of the
low statc of their menta! and maral condition, And it is one of the fronjes of fats
that the majority of the great personalities who mads histary got very little
appreciation at home. |

68. It is worthwhile to take notice of the total pumber of Prophet Jacob's
family members that migrated to Beypt with him, for it is closely connected with
the problem that is raised conceming the total mumber of the Israstites who -
emigrated from there some five hundred years afier this. According to the Bible,
the toral number of the farpily members was 70, including Prophet Joseph and his
two sons, and exciuding those daughters-in-law who did not beiong fo the famiiy
of Prophet Jacob. But according to the census fipures given in Nuwobers, their
number was  about twe million when they were counted in the wilderness of Sinai
in the second year, “after they were come ont of the land of Egypt™. The probiem
is this: how is it pogsible that “these three score and ten souls of his house™ had
multiplied into two million souls during five hundred years or sa?

It is vbvious that no family can muitiply to such a large mumber in five
hondred years merely by the generative process. Thus the only other ‘;\fﬂ}f in which
their mumber could have been increased was prosefytism. And thars are soumd
feasons to belicve that this must have been so. The Israclites were the descendants
of Prophets. They had migrared io Egypt because of the powar Prophet Joseph
enjoyed there. And we have scen that he made ful] use of EYELY Upporhumity he pot
for varrving owr the work of the Mission of Prophethood. Therefore it may
reasonably be expected that the Israelites would have donie their very best to
convert the Egvptians to their faith of Islmhduring the five centurias of rh;ir

fConrd, on p.434
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{After entering the town,) he raised his parents to the throne *®

and seated them along with himself and all of them spontanecusly

bowed down before him.™ Joseph said, “Dear father, This is the
mterpretation of the dream I dreamt long before: my Lord has now
turned that into reality. It is His grace that He took me out of the prisun
and brought you to me from the desert after Satan had stirred Mp strife
between me and my brothers. It is a fact that my Lord fulfils His
designs in mysterious ways, for He is All-Knowing, All-Wise, Lord,
Thou hast given me kingdom and taught me how to probe into
problems. Creator of the earth and the heavens | Thou art my Guardian
in this world and the Hereafter: T.at me die as-a Mushm angl join me
~ with the righteous in the end.””

O Muhammad! this story which We are revealing to you is of
thosc things that were not known to you: for you were not with the
brothers when they had conspired together a plot against Joseph, Yet
most of the people are not going to believe it, howsoever caget’> you
may be, and may even demand no recompense fur ﬂus Message: it is
simply an instruction for all the people of the world.™

And™ many are the Signs in the heavens and the earth; yet f.hcy
pass by and pay no heed to them.” So, most of them who believe in

Allah join other deities also with I-I.mlf‘ri Do they feel secure that

Allah’s scourge shall not overwhelm them, or that the hour of Doom
will not come upon them suddenly when they ‘are unaware? '

Tell them plainly, “This is my way. I invite you to Allah I
myself see my Way in full llght and my foliowers see it, too. And
Allah is free from an:.r ::Ir.fact and [ have nothing to do wuh those
who pracuc: Siirk” . '

O Muhammad ! all the Messengers, whom We sent before }rnu',
were also human beings, and lived in the same habitations, and to them
We sent Our Revelations. Have these people, then, not travelled in the
~ land and secn what has been the end of those who have passed away

befure them 7 Surely, the abode of the Hereafter is far better for those

who (believed in the Messengers and) adopted the attitude of piety.
What! will you not. understand it even now 2" (It also happened like
this with the former Messengers: they went on conveying the Message
for a long time but the people did not listen to them,) till the

© 100-101

102-104

105-107

108

109-110
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Messengers despaired of the people and the people also thought that a
falsehood had been presented to them: dien suddeniy Our succour
reached the Messengers. And when such AN occasion comes, We
deliver whomsoever We will, but Our scourge cannot be averted from
the criminals,

. There is an object lesson in these stories of the former people for
those, who possess common sense. That thing which is baing sent down
in the Qui'dn is mor a forgery, but (is absolutely genuine and) it
confirms the previous Scriptutes, gives details™ of everything, and is a
guidance and blessing for the Believars.

Comd. from p.4317

power in Egypt. As a result of this the Egyptian converts to Islam would oot Only
lave changed their religion but also their culture so as to make them laok quite
different from the other Egyptians ard look like the Israclites. Naturally the non-
Muslim Egypiians would have declared them to be foreigners just as the Hindus
treat the: Indian Muslims of today. By and by they themselves would have acceptad
this position and- become members of the Israslite naticpality. Afisrwards, when
the Egyptian nationalists began to persecute the alien Israelites, the Muslim
Egvpiians were also made a target of their fyranny, %o when the Israclites
migrated from Egypt, ihey, too, left their country along with them and began o be
courted among them. '

The above mentioned zxplanation is confirmed by the Bible alsc. For
Insiance, it says that when they left Egypt, “the children of Israel Journeyed from
Remases to Succoth. .. .and & mixed multifude went up also with them. ...” (Sxodus
12: 37-38) and “the mix mubtitede that was among them fell & lusting”, (NMumbers
11: 4). Then by and by thase non-Ismelite convers ia Islam began to be calied
“the stranger™. “One ordinance shad! be both for you of the congregation, and also
for the stranger that solommeth with Fou, an ordinance for ever in your
generations: as ye are, so shall the stranger be bafore the Lord. One law and the
one manner shall bz for you, and for the stranger that sojourneth wiih you. ™
(NUMBERS 15: 15-16). "And I charged your judges at that time, saying, Hear
the causes between your brethren, and judye righteonsly between every man and
his brother, and the stranger that is with him.” {DEUT. 1. 16).

Now it is not an easy thing to find our the exact term which was applied iIn
the original Scriptures to the Bgyptian convers to Islam, and which was
afterwards changed into the “stranger™ by the translators,
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69. According to the Talmud, “When Joseph iearned that his father was
upol the way, he gathered together hig frlends and officers, and soldiers of the
realm, attired in rich garments,....and formed & great company io meet Prophet
Jacob on the way and ascort him to Egypt. Music and gladness filled the land, and
all the people, the wornen and the children, assembled on the house-tops to view
the magnificent display.” (H. Polano, p. 111).

70, The interpretation of this verse hias given rise o some serioud
misunderstandings, which are against the very fundamenrzls of the Divine
Guidance. So much so that sume people have gone to'the extreme of making it
lawttal to prostigte before kings and salnts a5 4 mark of respect. Others more strict
on this podnt have expiained it away, saying, “In the former Divine Laws, 1t was
unlawfial only o prostrate in worship hefore others than Allah, though it was
pennissible to prostrate before others if it was done without the imentlon of
warship, bui now in the Divine Law given to Prophet Muhammad (Allah’s peace
be upon him) it has been made absohmtely unlawful”.

such misunderstandings as these have resulted from taking the words
e s’y in this verse to mean oo peiform seiedah ” in the techpical sense in

which it is now used in the [slamic code, that is, “lying flat in such 2 way that the
hands, the knees and the forehead touch the ground,™ whereas the word laa -

(suffadar) has been used here i its literal meaning of s&fd “to bow down”. The
parents and brothers of Prophet Joseph bowed down before him in aceordance
with rhe ancient customn among the peopls of the age, {and the custom is stilf in
vogue among some people), who nsed to bow down before others to show their
 gratiinde, or welcome them, or merely to salute them by placing their hand on the
breast. There are many instances of this in the Bible. “... and when he {Abraham}
.saw them {the three men) coming towards him, he ran to meet them from the tent
door, and bowed hiinself towards the ground, " (Please refer to Arabic translation:
Gen. 18 32). Further on it says that whei the children of Heth gave a ficld apd a
cave a8 a burving place for Sarah, Prophet Abraham was so gratefl to tham that
“he stood up and bawed himself to the people of the land, ¢ven to the children of
Heth,” {Gen.- 23: 7) and “Abraham bowed down himself before the people of the
fand.” (Gen, 23: 12). In both cases the words 'bowed down' have been translated

o b {(Saieds ),

These and other like Instances in the Bible are a conclusive proof of the
fact that in this verse (100), the Qur’an has not vsed the word siaw in its technical
l1slarmlc sensa but In its literal sense.

Besides, those commentators are absolutely wrong who suppose ihat in the
former laws, safsdsd in the present Islamic sense was allowed as a mark of respect
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laws. For instance; during the Babylonfan taptivity of the Children of Isracl, king
Ahasuerus promoted Haman above all the princes and commanded all his servants
to bow and reverence him, but Mordecai, who wasa holy and righteous man
unong the Jews, bowed not, nor did kim reverence. (Estberd: 1-2). The Talmud
hag ¢laborated this point in a way that is worth reading:

The servents of the king safd 1o Mordecai: “Why wilt thou refuse to bow
before Haman, transgressing thus the wishes of the king? Do we not bow before
hirn?” "Yea are foolish,” answeted Mordecal, “aye, wanting in reason, Listen to
me. Shall a mortal, who must return (o dust be giorified? Shall T bow down before
one born of woman, whose days are short? When he is small he cries and weEps
a§ a child; when he grows older sorrow and sighing are his portion; his days are
full of wrath and anger, and at the end he fetrmns to dust, Shall [ bow ta one like
to him? No, I prostrate myself before the Etemal God, who lives for ever. Ta
Him the great Creator and Ruler of the Universe, and to o other will I bow,
(The Tairoud Selections by H. Polane, p. 1723

This speech which was made by a Belicver from among the Israaliies a
thousand years before the Revelation of the Quran, is conclusive on the point.
Thus there is absolttely no room for the performance of “sajadah” before any
othar than Aliah, L

71. The tew sentences that were uttared by Prophet Joseph (Allah's peace
be upon himi} at the happiest occasion of his life help deplet the most graceful
paten of the virues of a trae Believer. There is the man from the desert, whom
hie own brothers had, out of jeaicusy, atternpiad to kill, now siing on the throng
after passing through many vicissitudes of life. All the members of his fasnily have
been forced by famine to come before him for help, The same jealous brothers,
who had made an attempt on his life, are now standing before him with down-cast .
heads. Had there been a “suceessful man of the world™ in his place, he would
have used this oppertunity for boasting of his preatness and bragging of his
Successes, and piving vent to his grievances and hurling malicious taunts at kis
defeated  cnemies. In utter contrast to this, the true man of God behaves in a quite
different way. Ingtead of boasting and bragging of his own grcatness, he is
grateful to his God Who had slown grace to him by raising him to such a high
position  of power, and for arranging his meeting with his people after such a long
period of separation. Instead of giving vent to his grievances against his brothers,
making taunts ai them for thelr fi-treatment, he doss not make even a mention of
such things but puts up & defense for them, saymg that it was all due to Satan, who
had stirred up sirife between them: D8y, hie even puts it forward as a blegsing in
disguise, being one of the mysteriaus ways of Allah by which He had fulfilled Hig
design of raising him to the throne. After saying these things in a few concise -
sentences, he at once turns to his Lord in gratitude for bestowing on him kingdom
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and wisdom, instead of letting him rot in the prison, and prays w Him to kesp him
as His faithful and cbedient servant as long as ke was alive, and to Join him with
the righteous people after his death. What a pure and hjgh pattern of character!

It 15 strange that this speech of Pyophet Joseph has neither found a place in
the Bible nor in the Talmud, though these books are full of irrelevant and un-
important details of this story and others. It is an irony that. these Books are void
of thoss dings that ieach moral vahies and throw light on the real characters apd
the Mission of the Prophets.

Now that this sory has come to an end, the readers are again reminded
that this story of Prophet Joseph a5 given in the Qut’an is not a copy of the SLOTY
given i the Bible and the Talmud for there are striking differences between them,
A comparative study of these Books will show that the story in the Quran differs
from that given in the other two Books in several very important patts. The
Qur'an contains additional facts in some cases and omits certain facis in other
Cases or tven refwtes some parts as contained in the Bible and the Talmnd.
Thercfore there is absolutely no room for inyonc to allege that Prophet
Muhammad (Alfah's peace be upon him) related this story merely in the form he
heard it from the Israclites, '

72. In order to grasp the full significance of the nnderlying admonition
implied in it, we st keep in view the background of the Revelation of this story
given in the introduction to this Siirah. The Qurajsh themselves bhad invited the
Holy Prophet to a meeting that had been arranged for putting him w0 a test which
was 1o show whether he was 4 true Prophet or not. When he arrived there, they
put him this question withowt any previous notlee or inttmation: why did the
Israclites go to Egypt? In answet to thiz, the Holy Prophet recited this Siitah then
and there. As they themselves knew that this was an abrupt question and there had
~ been no preparation for its answer beforehand, it was expected that they would
‘believe in his Prophethood: But they were so obdurate that they did naot belisve in
him even then. As Allah was aware of their intentions, he informed His
Messenger beforehand, as if to say, “Though you have come out successful in the
test, to which they themselves put you, yet most of them are not going to helieve it
because they are not sincere in their quest for the truth, That is why they will not
believe even now when the revelation of this Sirah has proved conclusively that
the Qur'an is not being forged by you but is being sent down by Allah Himself. Ag
. their real aim and intention is to reject your Message anyhow, they will now
invent another excuge for their denial ™

This i:nutnmamtnmnm:augmisund:mtandingﬂmHul}r Prophet might
have cherished, but is merely an indircct waming ta the quostioners that Allah
knew their intentions well. This was meant to warm them like this: “0 obdurate
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people © this Sitrah has been placed before you to serve as a mirror for you. You
demanded & proof from Our Messenger that he was not forgihg the Qur'an: had
You been reasonable and sincers people, you would have accepted the muth that
hes Dbeen established according to your own test, but you are obdurats people and
are still denying it.” '

73. This is another admonition rmore subtle than the one given above,
Though this, too, has been addressed to the Holy Prophet, it is meant for the
untelievers, as if to say, “O people | consider your atijude towards the Message
from another point of view. Had you noticed amything in the Mission and the
Message of Our Prophet that might have smalt of By self-interest whatcver, you
would have been justified in rejecting it as the work of a seifish person. But you
yourselves have caperienced it that he has absolutely no self-intarest in his work
and demands no racompenss for the Message, which is nothing but {nstruction for
all the people of the world, Therefore you showdd listen to it and considar it
without prejudice and make your decisions abont it on metit and merit alone.

74. Now that the story of Prophet Joseph (Allah’s peace be upon him) has
tome (0 an end, the Qur'an has made use of the opportunity for conveying its
basic Message, for it doss not il stories mepely for the sake of story-telling. As
they themselves had invited the Prophet and were atentively listening to the story,
the essence of the Message was presented in a fow concise sentences (vy, 105-
111y,

_ 73. This i¢ to arouse people from their apathy towards the Signs of Allah
that lie scattered ali over the ecarth and the heavens and to urge them to make 2
search for the Reality by making right observations. As each and everything is not
merely a “thing™' bui also a Sign  which points to the Reality, a seeker after it
should icok at these with a - lock different from that of animals. This is because
even an animal sees & tres, a mountain and water and takes it as & mere free, |
moutitain or water, and with the help of his senses makes vse of these according to
his needs, But Allah has endowed man with & mind that is able 1o consider things
in other than their physical and matzrial aspects so that hie may think deeply and
make a search for the Reality by means of these Signs of Allah. The reason why
people fail 1 discover the Reallty and go astray is that they do not consider things
a8 “Signs” and pay no heed io this aspect. Had they not deliberatsly shut their
minds egainst the Message of the Prophets, it would not have been difficult for
them at all to understand it and get guidance from it. |

78, They associate other daities with Allah because they do not pay heed
1o His Signs, which serve as pointers to the Right Way. So they go astray from it
and  get lost in thorny bushes. Nevertheless, many of them do oot lose sight of the
Reality emtirely, and do not disbelieve in Allah as their Creator and Sugtainer, but
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they get involved in alifnk, That is, they do not deny the sxistence of God, but they
believe that there are other defties who are also partners in His Being, His
Amuributes, His Powers, and Hiy Rights. They should never have been involvad in
sitrk, hed they considered these Signs in the heavens and the earth from this point
of view, for in that case they would have diseavered everywhere, in each and
every one of them, the proofs of the Oneness of Allah,

77. This guestion has been posed to rouse the pecple from their care-fres
aititide towards life produced by temporary security from dangers, and by a
feeling that there is a long life w enjoy: so the problems can be postponed safely
to a distant “future”. This is obviously a wrong attitude, for no man has any
guarantee that he will live up to & certain age: for no one knows when, where and
how one would die. Therefore the questions meant to ask, “Docs not your daily
experience tell you that you knew nothing even a minute beforehand what YOur
future was hiding for yon ? Therefore, wisdom demands that you should make
preparations for it now, and consider sericusly whether the path you are treading
is the right path. Have you any real proof to show that it is right? Do vou find Any
sound argument in the heavens and the earth to support your decision? Did the
pecple who trod such a path before vom reach their destinations safely and
securcly” Finally, do the resulis of following such & path, which are appearing in
your own time and cultare, confirm that you are treading the right path?”

78, That is “Allah is absolutely free from such things that are ascribed to
Him: He is free from the weaknesses and shorteomings which every belever in
shirk ascribes to Him; He is free from al! defects, evils and errors that must
necegsarily be ascribed to Him as a logical result of the conception of Ged held by
mushrtks. " :

79. A wvery comprehensive subject has been condensed here into a couple
of sentences, which may be expanded like this: “Cr Muhammad | these people do
not listen to you because it js not an easy thing for them to believe you to be a
Messenger of Ailah just becavse you are a mere human beaing who was bom in
thelr own city among themselves and brought up like other people. But there is
nothing strange in this, for this is not tha first instance of s kind. All the
Prophets, whom We sent before you, were also human beings and lived in the
same habitations to which they were sent. It never happened that a strangsr came
to a town and declared, “T have been sent as 2 Messanger to you. On the other
hand, ail the Prophets—Jess, Moses, Abraham and Noak (Allah’s peace be upaon
them  all}—who were raised for the reform of the peeple, were human beings who
were born and brought up in their own habitations”. Then it addresses the
disbelievers directly, as if to say, “Now it is for you to judge and decide whether
you should accept the Messenger or reject him on such flimsy grounds as these.
You have travelled abroad and seen the end of those people who rejected the
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Message of their Prophets and followed their own lusts. You have seen, on your
Journeys, the rvined habitations of the peapls of ‘Ad, Thamud, Midian, Lot, and
others. Have you not observed these as object lessons, for these warn you that
they would mest with far worse consequences in the Hereafter, and that
cenversely, those wha are pious and God-fearing will have a very happy life?"

BO0. That is, “It gives details of svarything that iy required for the
guidance of man.” Some peaple iake “details of everyihing” to mean the details of
everything in the world. So, when they do not find in it the details of mathematics,
physics, medicine eic. ete. they become skeptical. Whereas the Qur'an claims to
give the details of only one ‘subject’., “Guidance”, for which it has been sent
down, and it does give the details of everything that is essential for it.



